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Introduction

All praise belongs to Allah, such praise which befits the bounties He has showered
upon us and suffices in drawing more of His mercy, in accordance with his Majesty
and immense Might. No praise we utter will suffice for Him; He is as He praised
Himself. I testify that there is none worthy of worship except Allah, Who is one
and has no partner and Muhammad &4z is His servant and messenger, the
best of all those He has selected from his creation, May Allah Ta‘ala shower his
choicest mercies and blessings upon him, his progeny and all his Sahabah as well

as those who follow them in doing good until the Day of Qiyamah.

The enemies of the sunnah and Islam in this era have made it a habit and practice
to criticise the esteemed Sahabi, AbQi Hurayrah 48, and create doubts in the
minds of people regarding his services and the authenticity of his narrations,
following in the footsteps of their predecessors. They may portray themselves
to intend acting upon the Qur'an or what has been authentically reported in
hadith according to them, while they only regard that to be authentic which
supports their whimsical notions. They are not the first to attack the sunnah
in this manner but in fact they have a line of predecessors from the deviants
in this regard, but the revival of this legacy in this day and age is something
new. Allah Ta‘ala will make apparent the falsity of their cries, laments, plots and
schemes. It is astonishing to find that even though what those in this era say may
be exactly the same as what those of the past have said, there is a great difference
between the two groups. Those of the past, even though deviant and the leaders
of the heretics, possessed knowledge, proficiency and familiarity of the sciences,
whereas those in this era; you find nothing amongst them except ignorance,
impudence and forked tongues. They elevate what has been fabricated, making it

seem reliable and adopt various methods to achieve this.

1. Accusing the senior scholars — who transmitted the laws of din and sunnah
and those who memorised it — of being kafir, presuming that this was
what the platform of learning of Rastilullah is«&ifl= produced.This belief

has been expounded by the most relied upon narrations of the Shiah.

11



‘Allamah al-Tastari writes in his book, Ihqaq al-Hag:

Just as Miisa sk came for the guidance of man and guided a large group
of the Bani Isra’ll and others, and they abandoned din during his lifetime
such that none of them remained with faith except Hariin sz, so too did
Muhammad #s<€5i= come and guide a multitude of people; but after his

demise they all abandoned their religion.

[ say as the poet has said, may Allah reward him accordingly:

Ol Lo 03 Blowaall | ez e s I N oS 5y
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Do not be inclined towards the Rawafid

Indeed they have reviled the Sahabah without reason.

They curse and hate the Sahabah of Ahmad,

whereas love for the Sahabah and his family is a sunnah.

I hope to meet my Rabb upholding it when He resurrects me.

Fear the punishment of Allah and simultaneously hope for His reward,

to the extent that it seems as if u have two hearts.

This is what they intend, once they are done with Abti Hurayrah 28, they
turn their attention to the other Sahabah of Rastilullah #5.&4e, ultimately
leading to complete rejection of the sunnah of Rastlullah is.&d by the

ummah, which is their ultimate objective.

Thus they have accused this senior scholar — who transmitted the laws of
din and sunnah and who memorised it — of being a kafir. This is what they
presume the platform of learning of Rastlullah izsdfie produced. This

belief has been expounded by the most relied upon narrations of the Shi‘ah.

12



2. They claim that it is not permissible to act upon a hadith of Rastlullzh
Asedfle unless it is reported on the authority of the Ahl al-Bayt, and by
Ahl al-Bayt they refer to the twelve A'immah only.!

1 This in itself is baseless because the Qur'an has many proofs which indicate that the Ahl al-Bayt
refers to the blessed wives of Rastilullah 4«4, The word Ahl al-Bayt appears twice in the Qur’an:
Sirah Hiid and Siirah al-Ahzab. It has been reported once unspecific (without “Ji” on it) to indicate
praise. It has appeared many times with the word “Ahl” ( J»!). The instance we refer to first is the
verse mentioned in the story of Nabi Ibrahim @& when Allah Ta‘ala sent an angel to give him glad
tidings:

LRGeS LR A e GG
They (the angels) said (to the wife of Ibrahim #2&): “Are you surprised at the command of
Allah? May Allah’s mercy and blessings be on you, O Ahl al-Bayt. Verily He is Worthy of all

praise, The Exalted.” (Stirah Had: 73)

In this verse the masculine pronoun “.s” was used because of it referring to the noun “Ahl” (which
is masculine in its form) even though the one being addressed in this verse is Sarah w5, the wife of
Nabi Ibrahim &, This is clear proof that the wife of a man is part of his Ahl al-Bayt (household).
There are many proofs to support this, all of which establish that the wives of a man are part of his
Ahl al-Bayt and not the opposite, as the ShT'ah assert, who exclude the wives of a man from being part
of his Ahl al-Bayt. In fact, the Shi‘ah, in order to prove their claim have even asserted that the Qur'an
has been tampered with, as is the opinion of the majority of their scholars. Their most esteemed Shi1

scholar-Bagqir al-MajlisT states:

Perhaps the verse of purification was placed where they deemed fit or inserted in the
discussion of the wives (of Rastlullah Fs+&iie) for worldly purposes. It is evident from the
narrations that it has no relation to their story, thus to rely upon the wording and sequence
(it was placed in) is clearly baseless. If we were to accept that it is in its correct place then we
will say: numerous narrations have been presented proving that a great portion of the Qur’an

has been removed, so it is possible that the verses before it and after it were also removed.

Refer to Bihar al-Anwar (35/234), Mahjat al-‘Ulama’ (page 163), Fasl al-Khitab (page 320), al-Hada'iq al-
Nadhirah (2/290). ‘Allamah Tabataba'1 has said in Tafsir al-Mizan (16/312):

The verse, according to the manner it was revealed, does not form part of the verses referring
to the wives of Rastilullah #=«&4( nor is it attached to it. However, it was placed there, either
on the instruction of Rastlullah 45«4 or when the Qur’an was compiled after the demise

of Rastlullah As«&ife,

13



The ShiT scholar Kashif al-Ghita writes in his book, Asl al-Shi'ah (page 79):

The Imamiyyah do not accept as the sunnah except what has been
authentically narrated to them on the authority of the Ahl al-Bayt from
their fore-fathers. In other words what Ja‘far al-Sadiq % narrated from
his father- Al-Baqir s, from his father- Zayn al-‘Abidin @is, from his
father- Husayn wais, from his father- Amir al-Mu’minin from Rastlullah
iz, As for that which has been narrated by the likes of Abti Hurayrah,
Samurah ibn Jundub, Marwan ibn Hakam, Tmran ibn Hatan al-Khariji, ‘Amr
ibn al-‘As and others like them; they bear no weight to the Imamiyyah than

a mosquito.

This is the reason why one of the ShiTscholars with the title of Ayat Allah
al-Uzma3, ‘Abd al-Husayn Sharf al-Din al-Masaw1, — whose heart was filled
with dark hatred — has written a book solely dedicated to disparaging
Sayyiduna Abl Hurayrah #455.! In this book he has opted to rely upon
fabrications, forgeries and speculative evidence to cast doubt upon the
narrations of this esteemed companion. This spawned two more works:
Aba Hurayrah Shaykh al-Mudirah- written by Muhammad Aba Rayyah,
who followed in the footsteps of ‘Abd al-Husayn. However, he surpassed
his mentor in falsehood. It was not long before this book was published
a second time, on account of the rapid sale of the first edition, due to the

Shi‘ah and Jews scrambling to purchase a copy.

As for the second book, it is written by a person named Muhammad al-
Samawi al--Tijani, a primary figure of the Bathiniyyah and Stfiyyah. If the
readers were to know all that they have written against the ummah, he
would lose hope in all that has been revealed regarding the success of the
ummah of Rastilullah 4544z, on account of the poison that these wicked

scholars have penned. These are the propagators of division, who split

1 This very same author did not wait long before penning a work opposing and demeaning the first

three khulafa’. The book is entitled: Al-Nas wa al-Ijtihad.

14



the ranks of the Muslim ummah and drive a wedge through their unity,

creating various sects and factions.

This is why I saw it incumbent to reply to the doubts that they have raised and
the falsehood that they have transmitted, and while doing so discuss those points
that are agreed upon by all, lighting the path of truth with proof and evidence;

relying solely upon Allah and seeking His assistance and aid.

In short, as I have already mentioned, their ultimate purpose is not to merely
criticise the narrations of Abli Hurayrah & but it is the first step in attempting
to bring down the fortress of Islam. The reason being that when these unfortunate
individuals intended to refute this pure Shari'ah and oppose it, they set out to
criticise those who imparted it, without whom there is no path to acquiring the
knowledge of SharTah. They secretly work amongst the poor and downtrodden

with this accursed and satanic method of propagation.

They curse and swear the best of creation and conceal a deep hatred for SharTah,
whereas there is no sin or misdeed of man that is worse, evil or more heinous
than this form of treachery. They do not suffice with AbQi Hurayrah &5 alone
but attack all of the Sahabah with the exception of a select few amongst them.

We will discuss later the standpoint of these people and their hatred and vices,
such that they have went to the level of decreeing all the Sahabah to be kafir. At
the top of their list is Aba Bakr, ‘Umar, and ‘Uthman #2dis. Amongst the rights
which the ummah owes to Abi Hurayrah 4 is to counter all those who speak
against him and refute the fabrications and slander upon his person, because in
defending him is the defence of the sunnah of Rastlullah #s:&4{= and protecting

it from the criticisms of the deviants.

I hope that in these pages that I have written in refutation of the allegations
against this esteemed Sahabi 24k, one will find all that is necessary to clear the
falsehood penned by the enemies of Abli Hurayrah &t and reveal their falsity

and deception.

15
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So that he who was to be destroyed may be destroyed after a clear proof

and so that he who was to live may live after a clear proof.!

It should be noted that these deviants and absconders have not raised anything
new but have merely repeated the allegation again and added to it from whatever

their hearts desired.

It was with this in mind that I lifted my pen to write this book, to guide one
towards Allah, His Rastl and His din, whether they be scholars or from the general

masses. Thus, I have divided this book into two chapters:
1. Chapter one: This comprises of two sections:
Section one: This discusses the life of Abli Hurayrah 45 in general.

Section two: This discusses the scholastic achievements and knowledge of
Abt Hurayrah s, indicating the manner in which he memorised hadith
and propagated the sunnah. It highlights his lofty level of knowledge and
discusses the praises that Rastlullah #s.&4z, the Sahabah, and Tabi‘in

awarded him.
2. Chapter two: This comprises of three sections:

Section one: This discusses the allegations made by ‘Abd al-Husayn Sharf
al-din al-MUsawt against Abt Hurayrah 2245 and the doubts he cast upon

his narrations; scrutinising it and explaining the truth in this regard.

Section two: This discusses the allegations made by Abl Rayyah against

Abi Hurayrah s,

1 Siirah al-Anfal: 42
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Section three: This discusses the doubts cast by al-Tijant upon the blessed

sunnah of Rastlullah ds.Esiie,

[ ask Allah Ta‘ala’s assistance and that He guide us to that which He loves and
earns His pleasure. I express my gratitude to all those who have assisted me in
compiling and extracting references for this book. In conclusion, all praise belongs
to Allah, Rabb of the entire universe, peace and salutations upon Muhammad
Asedfe, the Seal of the ambiya’, his progeny and Sahabah, as well as those who

follow them in doing virtuous deeds until the Day of Qiyamah.

The author

‘Abd Allah ibn ‘Abd al-‘Aziz ibn ‘Alf al-Nasir
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Chapter One

The Life of Aba Hurayrah
Name and Lineage

The name of Abi Hurayrah 8l was ‘Abd al-Rahman ibn Sakhr. He was of the
progeny of Thalabah ibn Sulaym ibn Fahm ibn Ghanam ibn Dows al-Yeman.
He is DowslI, on account of his relation to Dows ibn ‘Adnan ibn ‘Abd Allah ibn
Zahran ibn Kab ibn Harith ibn Ka'b ibn ‘Abd Allah ibn Malik ibn Nasr. They are
the progeny of Ibn al-Azd and the Azd are one of the largest and most famous
tribes of the ‘Arabs.!

According to the ‘ulama’, the most authentic opinion is that his name before
embracing Islam was ‘Abd al-Shams and when he embraced Islam, Rastlullzh
Jsedfie named him ‘Abd al-Rahman; since it is impermissible to name any person
as a slave of another (besides Allah) or of something. He is a slave of Allah (‘Abd
Allah), thus he was named ‘Abd Allah or ‘Abd al-Rahman.? He became more famous

by his common name, such that his real name was close to being forgotten.

1 Jamharah Ansab al-‘Arab page 358, 360, 361, al-Isttab 4/1768, Tarikh Ibn al-Khuldin 2/253, Nihayah al-
Irb 91, 253, Mu'jam Qaba'il al-‘Arab al-Qadimah wa al-Hadithah 1/394

2 Mustadrak al-Hakim 3/507. 1t is indeed strange that the one who wrote against Abdl Hurayrah i
has a name which is impermissible (i.e. ‘Abd al-Husayn) on account of two reasons. Firstly, it is
impermissible to name a person as a slave of another human because one is only the slave of Allah and
thus should be named ‘Abd Allah or ‘Abd al-Rahman only (or be attributed to any one of the names
of Allah). This has been stated by the illustrious A’immah of the Shi‘ah as well. It has been reported
in the most authentic book of their books, upon which they have consensus on its authenticity. It is
the first book, held in high esteem, most excellent and reliable; as stated by ‘Abd al-Husayn. There
are numerous narrations reported therein which state that the most beloved name is that which
begins with ““Abd”. Al-Kulayni has reported with his chain of narration from Fulan ibn Hamid that
he asked Imam Ja'far 4= to advise him as to which is the best name to keep for his son. Imam Ja‘far
4@z replied: “Name him with the names of ‘Abtidiyyah.” Fulan asked what those names were and he
replied: “‘Abd al-Rahman.” Al-Kulayni has also reported with his chain of narration from Imam Bagir
4iz5; “The most sincere of names is that kept with ‘Abtidiyyah and the most virtuous are the names of

the ambiya’.” Baqir al-MajlisT writes under the commentary of this narration: continued.......
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Al-Hakim has reported that Abl Hurayrah 245 said:

I was given the name AbT Hurayrah because I used to shepherd the sheep
of my family, and one day I found a kitten in the wilderness. I placed it in
my sleeve and when I returned, they heard the sound of the kitten in my
sleeve. They asked: “What is this, O ‘Abd al-Shams?” I replied that it was
a kitten, I had found. They in turn said: “So you are AbG Hurayrah.” The

name stuck after that.!
It has been reported in Tirmidht:

I used to shepherd the sheep of my family and I had a small kitten (which I used
to care for). I used to place it in a tree at nights and during the day, I would take it

along with me and play with it. Thus, they began calling me Abti Hurayrah.?

continued from page 19

‘Abldiyyah’ means servitude to Allah and not names such as ‘Abd al-Nabi or ‘Abd al-‘Alf and the
like thereof. The same has been reported on the authority of the opponents (i.e. the Ahl al-Sunnah)
that Rastlullah &4 said: “The most beloved of your names to Allah are ‘Abd Allah and ‘Abd al-
Rahman.” It should be understood that our (Shi7) scholars are in difference of opinion whether the
names of ‘Abtidiyyah are more virtuous or the names of the ambiya’. Research scholars of SharTah
have inclined towards the first and said: “Then name him with a good name; the most virtuous of
which is that which indicates ‘Abadiyyah followed by the names of the ambiya’”” This was seconded
by ‘Allamah al-Hilli. However, we will not rely upon their conclusions solely as this narration does
not prove their claim because something being most sincere does not necessarily mean that it is
most virtuous, especially when this narration clearly mentions that the names of the ambiya’ are
most virtuous. Thus, the narration establishes sincerity and not virtue. Therefore, on account of the
context of this narration, al-Shahid in Lum‘ah stated the same and Ibn Idris was also of the opinion
that the most virtuous names are those of the ambiya’ and the A'immah. The best of which is the
name of our Nabl #s«&4, followed by the names of ‘Abtdiyyah. This was seconded by al-Shahid al-
Than, and this is more evident. (Mir'at al-Uqil fi Sharh Akhbar Al al-Rasal 21/31) continued....

1 Al-Mustadrak 3/506, with a Sahih chain of narration. Seconded by Al-Dhahabi in Mukhtasar al-
Mustadrak.
2 Tirmidht
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However, AbQi Hurayrah 48 said:

Rasilullah Jzst would call me by Aba Hirr and people would call me by

Abii Hurayrah.!

It was on account of this that he would say:

If you were to call me by Aba Hirr, it would be more beloved to me than

calling me Abti Hurayrah.

Islam and Company of Rastilullah fss.eag-

He embraced Islam in the seventh year after hijrah, between the treaty of
Hudaybiyyah and Khaybar. His age at that time was approximately thirty. He then
returned to Madinah along with Rastlullah #s.&4{= from Khaybar and stayed on
Suffah, where he remained constantly in the company of Rastlullah &=, He
would accompany Rastilullah Fs«&4{= wherever he went and would eat with him

majority of the time until the demise of Rasiilullah s.afe.?

continued from page 20

Secondly, these deviant names oppose the practice of the A’immah of the Ahl al-Bayt as the Ahl al-
Bayt used to name their children with the names of the first three khulafa’. ‘All & named three
of his sons; Abii Bakr, Umar and ‘Uthman. He also named one of his sons ‘Abd al-Rahman. His son,
Hasan 455, did the same; naming one of his sons Aba Bakr and two of them ‘Umar. Husayn & also
named one of his sons Abii Bakr and another ‘Umar. This was also the practice of Zayn al-‘Abidin (the
son of Husayn &%), who named one of his sons ‘Umar and another ‘Uthman. As for ‘Uthman, he
enjoyed being addressed as Abii Bakr. The same goes for Miisa al-Kazim (the son of Imam Ja‘far), who
named one of his sons Abli Bakr and another ‘Umar, his son, ‘Alf al-Rida, was commonly called Abt
Bakr. These are the names of the children of the Ahl al-Bayt. You will not find a single one of them
named ‘Abd al-‘Alf, ‘Abd al-Hasan or ‘Abd al-Husayn. How then is it permissible for a Muslim to name
his children with the names of the period of ignorance? Especially when Rastlullah s would
change such names; as in the case of ‘Abd al-Shams. In fact, the Qur’an did not mention the name of
the uncle of Rastilullah F=«£4d= but referred to him by his common name (Abi Lahab) in Stirah Lahab
because his name was ‘Abd al-Uzza.

1 Al-Mustadrak 3/506

2 1bid 3/507

3 Al-Sunnah wa Makanatuha fi Tashri* al-Islami by Mustafa al-Saba't
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Memorisation and Strength of Memory

The benefit of remaining in the company of Rastilullah =& constantly was
that he was able to hear from Rastlullah #s.&4{= what others did not and study
the practices of Rastlullah is<&dfie more closely. When he embraced Islam,
his memory was weak and so he complained to Rastlullah 5.4 about this.
Raslullah 5840 instructed him to open his shawl, which he did. Rastlullah
Jcsaedile then instructed him to hold it to his chest, which he did as well. Thereafter
he never forgot any hadith. This incident is known as the incident of spreading
the shawl which has been reported by Bukhart, Muslim, Ahmad, Nasa’i, Abt Ya'la

and Aba Nu‘aym.
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Scholastic Achievement and Knowledge of Abai Hurayrah

Praise of Rastilullah sz, the Sahabah and Tabi‘in

Allah Ta‘ala honoured the Sahabah in many verses of the Qur’an confirming both
their virtue and reliability. Amongst these verses are those that were revealed
regarding a specific Sahabi or all the Sahabah who participated with Rastlullah
e in a specific event; such as the Sahabah who pledged their allegiance
to RasTlullah ds«eife at Hudaybiyyah. There are also those verses that were

revealed regarding all the Sahabah, including all of them in that virtue.

In a similar manner, Rastlullah 5= honoured his Sahabah by seeking
forgiveness for them, announcing their virtue and reliability; either for a specific

individual, a group amongst them or all of them in general.

Amongst the verses which are general and include Abi Hurayrah s in the
virtue mentioned:

) 8 08 VL 0B ST -8 sg P53

MQ)M\WL:SJV.@}:W;W))L&\&o\.l,\.u\s\.;;&.:.ﬂ\jA.U\J}M).xw
il ”'%;,J\ ﬁu&b ;Mwu,.r@f,uaﬁw u\y”mg

- gt

V.@.:Ja.&.l b)\ j.wb;&&wbm&wbo))bmcfl@; J&uy(uj
Lumf\ o,wwwwupgtﬂtdm w.l;y;u_ﬁt

Muhammad &5 is Allah’s Rasiil and those with him (the Sahabah) are
stern against the kuffar and compassionate among themselves. You will see
them sometimes bowing, sometimes prostrating, seeking Allah’s bounty
and His pleasure. Their hallmark is on their faces because of the effect of
prostration. This is their description in the Torah. Their description in the
Injil (Bible) is like that of a plant that sprouts its shoots and strengthens
it, after which it becomes thick and stands on its own stem, pleasing the
farmer. So that the kuffar may be enraged by them. Allah has promised
forgiveness and a grand reward for those of them who have iman and who

do good deeds.!

1 Siirah al-Fath: 29
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Amongst the last verses to be revealed:
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Allah has certainly turned in mercy towards the Nabi (iz«z4i=) and towards
the Muhajirin and the Ansar, who followed him in the hour of difficulty (to
Tabiik) after the hearts of some of them were almost shaken (causing them
to hesitate). Without doubt, He is Most Compassionate and Most Merciful

towards them.!

Abii Hurayrah &5 is one of the Sahabah and he too is included in the virtue
mentioned for them, and is awarded the same reliability awarded to all of them in
the verses cited above. He is also included in the supplications Rastlullah Fs. -
made for his Sahabah, the virtue of hijrah — as he migrated before the conquest of
Makkah — the honour of Rastilullah .24 supplicating specifically for him, the
virtue of jihad alongside Rastilullah A% as well as the virtue of memorising

the hadith of Rasilullah Jzs<&dfe and propagating it, all apply to him as well.
Rastlullah is<&4ie said to AbQi Hurayrah @245
I take an oath by the One who has control of my life, I knew that you would
be the first to ask be about this from my ummah on account of the desire
for knowledge which I see in you.?

In another narration:

I knew that no one would ask me about this hadith before you when I saw

the desire you have for (learning) hadith.?

1 Siirah al-Towbah: 117
2 Musnad al-Ahmad 15/208
3 Fath al-Bari 1/203, Siyar Alam al-Nubala’ 2/430
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Abii Sa‘Td al-Khudri 2 has narrated that Rastlullah ds.edfie said:
Abl Hurayrah =g is a vessel of knowledge.!

Zayd ibn Thabit £& narrates:
We said: “O Rastlullah Z&ai-! We also ask for such knowledge that will
never be forgotten.” Rastlulldh Jzs&ig- replied: “The slave of Dows (Aba

Hurayrah i) has surpassed you all with this.”

A person once came to Ibn ‘Abbas il asking a ruling, Ibn ‘Abbas said to Abi

Hurayrah &dis:

You issue the ruling, O Abl Hurayrah =i, as this predicament has come

to you.?
Imam al-ShafiT has said:

Abli Hurayrah & is the most retentive of those who reported hadith in

his era.*
Imam al-Bukhart said:

Close to eight hundred scholars have reported hadith from him and he was

the most retentive of those who reported hadith in his era.’
Imam al-Dhahabi said:

An imam, faqih, mujtahid and hafiz, Sahabi of Rasilullah As<Edfe, Aba

1 Siyar A'lam al-Nubala’ 2/430

2 Fath al-Bart 1/226, Siyar A'lam al-Nubala’ 2/432, Hilyat al-Awliya’ 1/381
3 Siyar Allam al-Nubala’ 2/437

4 Al-Risalah page 281, Siyar Alam al-Nubala’ 2/432

5 Tahdhib al-Tahdhib 12/265, al-Bidayah wa I-Nihayah 8/103

25



Hurayrah &= al-Dowsl, al-Yemani. The leader of the reliable retentive

narrators.’
Imam al-Dhahabi says elsewhere:

Abl Hurayrah g is the pinnacle of memorising what he heard from

Rastlullah #s<£4f and narrating it exactly as he heard it.?
He also said:

Abi Hurayrah s had a most reliable memory, we do not know of any

instance where he erred in narrating a hadith.
He also said:

He is a leader in the Qur’an, sunnah and figh.*

He said:

Where is the equal of Abli Hurayrah & in memory and Abiindance of

knowledge?

Sahabah Who Narrated From Him

Abt Hurayrah 245 narrated from many Sahabah amongst whom are: Abt Bakr,

‘Umar, Fadl ibn ‘Abbas, Ubay ibn Kab, Usamah ibn Zayd, and ‘A’ishah #zgis,

As for those Sahabah who narrated from him, they were: ‘Abd Allah ibn ‘Abbas
z4ks, ‘Abd Allah ibn ‘Umar 2455, Anas ibn Malik 45, Wathilah ibn Asqa® &,
Jabir ibn ‘Abd Allah al-Ansari &, and Abl AyyTb al-AnsarT s,

1 Siyar A'lam al-Nubala’ 2/417
2 Ibid 2/445
3 1bid 2/446
4 1bid 2/449
5 Ibid 2/438
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Tabi‘in Who Narrated From Him

Amongst the Tabi‘ who narrated from him are Sa7d ibn Musayyab - his son-in-
law, ‘Abd Allah ibn Tha‘labah , Urwah ibn Zubayr , Qubaysah ibn Dhu‘ayb , Salman
al-Aghar , Sulayman ibn Yasar , Iraq ibn Malik , Salim ibn ‘Abd Allah ibn ‘Umar ,
Abt Salamah ibn ‘Abd al-Rahman ibn ‘Awf , Hamid ibn ‘Abd al-Rahman ibn ‘Awf ,
Muhammad ibn Sirin, ‘Ata ibn Abi Rabah , ‘Ata ibn Yasar, as well as many others,

as Imam al-Bukhari has mentioned reaching approximately eight hundred.

The Number of Ahadith Reported From Him

His ahadith have been reported by a number of huffaz of hadith in their Masanid,
Sihah, Sunan, Ma'Gjim, Musanafat, etc. There is no reliable book of hadith which

does not contain the narrations of this esteemed Sahabi.

His narrations can be found in all chapters of figh, aga‘id, ‘ibadat, mu‘amalat,

jihad, siyar, managqib, tafsir, talag, nikah, adab, da‘wat, riqaq, dhikr, tasbih, etc.

Imam Ahmad ibn Hanbal 425 has reported 3848 ahadith of AbG Hurayrah 48 in
his Musnad, many of which are repetitions either in meaning or wording (reported

via a different chain of narration).

Imam Baqt ibn Mukhallad 4%z (201 A.H- 276 A.H) has reported 5375 ahadith of

Abii Hurayrah 45 in his Musnad.

The authors of the al-Sihah al-Sittah' and Imam Malik &%z in his Muwatta’ have
reported 2218 ahadith of his collectively. Sahih al-Bukhari and Sahth Muslim have
reported 609 ahadith of his; 326 of which can be found in both Sahih al-Bukhart
and Sahih Muslim, while Imam al-BukharT 4= has reported 93 in Sahih al-Bukhart
(which are not reported in Muslim) and Imam Muslim &% 190 (which are not
found in al-Bukhari).?

1 Bukhari, Muslim, Tirmidhi, Abd Dawad, Nasa'T and Ibn Mdjah
2 Al-Riyad al-Mustathabah page 70, Shadharat al-Dhahab 1/63
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The Most Authentic Chain of Narration from Abt Hurayrah

The most authentic chain of narration reporting from Abu Hurayrah izdis,

— =Tt e

according to Imam Bukhari 44 is:

Abii Zinad — A'raj — Abli Hurayrah «=gs.!

The most authentic chain of narration reported from AbtG Hurayrah s,

5o~

according to Imam Ahmad ibn Hanbal & is:
Muhammad ibn Sirin — Sa‘ld ibn Musayyab — Abl Hurayrah =&,

According to Imam ‘Alf ibn al-Madini they are six: Ibn Musayyab, Abt Salamabh,
A'raj, Abt Salih, Ibn Sirin, and Ta'Gs.?
They are also six according to Ibn Ma'Tn, Imam AbG Dawiid &= reports:

I asked Ibn Ma‘Tn who are the reliable narrators from Aba Hurayrah i

and he replied: “Ibn Musayyab, Aba Salih, Ibn Sirin, al-Maqgbari, al-A'raj,
Aba Rafi'?

Four of them are agreed upon by ‘Ali ibn al-Madini and Ibn Ma‘in while Ibn Ma‘in
substituted Abti Salamah and Ta'Gs for al-Magbari and Aba Rafi'.

Ahmad Muhammad Shakir has counted all these chains of narration and
mentioned the most authentic amongst them, the majority of which is reported

by these six chains:

Malik, Ibn Uyaynah and Ma'mar — Zuhri — Sald ibn Musayyab — Aba
Hurayrah

1 Al-Tahdhib 5/204, Mizan al-I'tidal 2/36
2 Al-Tahdhib 9/215
3 Al-Tahdhib 3/220
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Malik — Abii Zinad — A'raj — Abd Hurayrah

Hammad ibn Zayd — Ayytb — Muhammad ibn Sirin — Abai Hurayrah
Ma‘mar — Hummam ibn Munabbih — from Abx Hurayrah

Yahya ibn Abi Kathir — Abti Salamah — Abt Hurayrah

IsmaTl ibn Abl Hakim — ‘Ubaydah ibn Sufyan al-Hadhrami — Aba
Hurayrah!

Abuindant Narrations and Its Reason

Abli Hurayrah #8 has explained the reason for his Ablindant narrations of
hadith:

You people say that Abii Hurayrah wais narrates a great deal from Nabi
Jseiie, and Allah is my witness, you also say: “Why is it that the Muhajirin
do not narrate these same ahadith from Rastilullah iz<zag-” My companions
from the Muhajirin would be preoccupied with their land and tending to
it, while I was a poor homeless person. I would stick closely to Rastilullah
#s4f and he would fill my belly. I spent most of my time in the company
of Rastlulldh &«si; T would be present when they were not and I would
remember when they would forget. One day Nabi &4 said to us: “Who
will spread his shawl so that I may place within in it my hadith and then
he should embrace it; after which he will never forget anything he hears
from me ever again.” I then spread my shawl before Rastlullah &<z and
thereafter held it tightly. I take an oath by Allah; I never forgot anything I

heard from Rastlullah i after that.”
He would also say:

I take an oath by Allah, if it were not for a verse in the Qur’an I would never

narrate anything to you ever.

1 Musnad Ahmad 1/149-150
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He then recited the following verse
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Certainly those who hide the clear things and guidance which We have
revealed, after We had explained it to them in the Book for the people;
such people (those who hide these things) are cursed by Allah and by all

those who curse.!

He would invite people to propagate knowledge and not to attribute falsehood
to Rasiilullah Js:&dfe, on account of what he had narrated from Rasilullah

Fesede:

Whoever is asked about a matter regarding which he has knowledge and he

conceals it, he will be made to wear a collar of fire on the Day of Qiyamah.
and,

Whoever intentionally attributes falsehood to me should prepare for his

abode in Jahannam.?

His companions from the Sahabah havealso attested to him having heard Abiindant
ahadith from Rasalullah A4 and attaining knowledge from Rasitlullah
Josuedfe. These testimonies remove all doubts and criticisms surrounding his
Abiindant narrations such that some of the Sahabah would narrate from him
because he had heard from Rasitlullah Zz<&ii> what they had not.

In this light a person came to Talhah ibn ‘Ubayd Allah #edis and said:

0 Abii Muhammad! Do you not see this Yemani (referring to AbG Hurayrah

ds), is he more knowledgeable of the ahadith of Rastlullah &4 than

1 Surah al-Baqarah: 159
2 Both ahadith are reported in Bukhari and Muslim.
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you all? We hear such things from him which we do not hear from you all.

Or is it that he narrates from Rasiilullah iz<5% what he has not said?
Talhah ibn ‘Ubayd Allah zedis replied:

As for him hearing what we have not heard, there is no doubt regarding
this. T will inform you the reason for it; we were people with homes,
family, livestock and occupation. We would spend time in the company of
Rastlullah is<4f in the morning and evening. On the other hand, he was
poor and homeless, a guest at the door of Rastlulldh Zssgz, his hand in
the hand of Rastlullah &4, Thus we have no doubt that he heard what
we did not. You will not find a person who possesses virtue narrating from

Rastlullah Jzsie what he did not say.!
He said in another narration:
We heard just as he heard but we forgot and he remembered.

Ash‘ath ibn Sulaym reports from his father that he heard AbG AyyTb al-Ansari
2488 narrating on the authority of AblG Hurayrah 424, He was asked: “You are a
Sahabi of Rastilullah 4s.4ie yet you narrate on the authority of AbGi Hurayrah
25 7” AbT Ayytb al-Ansari 85 replied: “Abl Hurayrah 455 heard what we did
not hear and to narrate on his authority is more beloved to me than me narrating

it myself from Rastlullah Asae”

Furthermore, the courage of AbQi Hurayrah s in asking Rastlullah Asedie
questions allowed him to learn more than his own fellow companions; he would
never desist from asking Rastlullah 15840 about anything he encountered

whereas others would not do the same. Ubay ibn Ka'b & relates:

Abli Hurayrah a5 was bold before Rastlullah «ais; he would ask him about

matters which we would not ask about.

1 Tirmidhi 2/247
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He was unyielding in his pursuit of knowledge and strove hard in attaining it,
during the lifetime of Rastlullah <> and after his demise. After all Abdi
Hurayrah &5 is the one who narrated that Ras@ilullah Jsedfe:

The one for whom Allah Ta‘3la desires good, Allah Taala grants him

understanding of din.

We have found that Abi Hurayrah 24 loved good and strove for it his entire life
how was it then possible for him to desist in achieving the good of this field (i.e.
knowledge) as well? He was the one who would accompany Rastilullah Az
everywhere, only so that Rastlullah 4s:&4{ would teach him a sentence or some

wisdom upon which he could act.!

Illness and Demise

When on his death bed, he said:

Do not erect a tomb over my grave and do not follow my bier with torches,
and hurry with my burial as I have heard Rastlullah Jsesi- say: “When a
pious person or believer is placed upon his bier, he says: “Take me (to my

1”

grave)!” and when a kafir or sinner is placed upon his bier, he says: “Woe

to you alll Where are you taking me?”

He passed away in the same year as Umm al-Mu'minin ‘A’ishah @& (58 AH).
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Chapter two

Clearing the Doubts Raised by the Deviants Against Abii Hurayrah
and His Narrations

This is the Abli Hurayrah #2455 we know before and after embracing Islam, we know
of his hijrah and his companionship of Rastlullah 5.4z, He was a trustworthy
companion of Rastilullah A5z and a dedicated student. He remained in the
company of Rastlullah 45:&4{ when at home and when on a journey, sharing in
the joys and grief of Rastlullah 4s:£40=. We know of his adherence to the blessed
sunnah of Rastlullah 45«4z, his taqwa, and piety in his youth and old age. We
know of his status in the field of knowledge, Ablindant narrations, and remarkable
memory. We have seen what his standing was in the eyes of the Sahabah as well as

the praises he received from the scholars.

This is the AbQi Hurayrah &5 which history has painted for us after careful
analysis. However, a few malicious deviants are unhappy to see Abl Hurayrah
2k holding this lofty position and honourable status. Thus, their prejudice
has spurred them to conjure a version of events contrary to the reality. They
see his adherence to the company of Rastlullah s to be only a means of
filling his belly, they depict his trustworthiness to be deception, his generosity to
be boastfulness, his memory to be trickery, his Abtindant pure narrations to be
fabrications upon Rastlullah #s«&4e, his poverty to be a blemish, his humility
to be disgrace, and his praise to be taunts. They portray his encouraging of good
and prohibiting evil to be a mere ploy to deceive people, his seclusion during the
fitnah (the battles that ensued during the khilafah of ‘Alf #&is) as having taken
sides, his words of truth to be bias; he is portrayed to be an employee of the
Omayyad’s and a propagator of their political authority, on account of which he is

amongst the liars and fabricators of the blessed hadith of Rastilullah ds.ae,

In the following pages, we will discuss the false allegations, fabrications and

doubts they cast upon the noble personality of AblG Hurayrah dks. We begin
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first with the allegations made by ‘Abd al-Husayn al-Musawi in his book- Abi
Hurayrah, which will be followed with a substantiated reply.
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Section one
The Allegations Made by ‘Abd al-Husayn Sharf al-Din al-Musawi
He writes in the introduction of his book- AbG Hurayrah (Page 5):

This is a treatise on the life of the Sahabt who narrated from Rastlullah #s&-
and narrated so excessively that he exceeded all the limits. His narrations have
been reported in the Sihah of the majority (i.e. the Ahl al-Sunnah) and in all their
Masanid, and they too reported from him excessively such that they too exceeded
the limits. It was impossible for us to examine these narrations except by studying
the source of it because of it having a direct link to our spiritual lives and logic as
well. If this were not the reason then we would have overlooked it and its source,

and occupied ourselves with something more important.

However, the thorns of this excess became widespread amongst the furii‘ (secondary)
and usil (primary) aspects of din; and the fuqaha (jurists) of the majority (i.e. the
Ahl al-Sunnah) and their mutakallimin (theologians) substantiate from them in
many of the laws of Allah and His SharT ah, which requires careful scrutiny and
deliberation. It is not surprising for them to have acted in this manner after having
decided to attribute reliability to all of the Sahabah. Just as there is no proof for this
principle, as will be clarified in its relevant chapter, it became necessary for us to
discuss this exaggerator and his narrations entirely so that we may be aware which
of his narrations are related to the furd and usil of din. This is what prompted me
to write this treatise on the life of this Sahabi (and he is Abd Hurayrah), and his
lamentable narrations. I have researched extensively and investigated copiously
such that the path of truth has been revealed in this book of mine and the light of

conviction made apparent.

As for Abii Hurayrah, we will soon discuss his life history and analyse his personality
as has been narrated in the books. We have revealed his true nature and character
from all his lamentable actions, which you will be able to discern on your own.
As for his ahadith, I have scrutinised them carefully and have found no option,
Allah is my witness, but to discard all of them. Which knowledgeable, impartial,
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open-minded scholar will be content with such excessive narrating, which cannot
be found amongst the narrations of the four khulafd’, Ummahdt al-Mu’minin, or
the men and women of the Banii Hashim? How can you consider it practical that
an unlettered one (who embraced Islam late in the life of Rasilullah i<z and on
account of which you regard him amongst the Sahabah) could have narrated that
from Rastlullah Jz«esi which the fore-runners of the close and near companions
did not narrate. When we gauge his narrations in light of common sense and
examination, we find that they did not corroborate the majority of what has been
narrated by this exaggerator in his excessiveness and incongruity. The sunnah
is far greater than to have thorny weeds, by which Abii Hurayrah had stabbed
common sense and wounded the criteria of examination when he distorted the

exalted SharT ah and wronged the Nabi is£5 and his ummah...

The truth is that companionship (of Rasulullah is<at) is a great virtue but it
does not make one infallible. Among the Sahabah were saints, veracious and honest
men, who were their ‘ulama’ and leaders, and there were those who were unknown.
Also there were the mundfigin (hypocrites), who committed great sins and crimes.

The Noble Qur’an mentions this clearly:

And from amongst the people of Madinah, (are those) obstinate upon
hypocrisy. You do not know who they are, We know who they are.! (Siirah
Tawbah: 101)

So the narrations of the reliable are proof and those who are unknown will be
investigated, and those who are guilty of sin have no value nor do their narrations.
This is our point of view on those who narrated hadith from the Sahabah and others.
The Noble Qur’an and the Sunnah are established upon this opinion; the liars were

never excused from criticism even if they were called Sahabah, because excusing

1 The verse of Allah: “And from the amongst the people of Madinah”, does not indicate that the
munafigin were from amongst the Sahabah. Instead it indicates that from amongst the munafiqin,
some were from Madinah and others from elsewhere. As for being a Sahabi, this negates being a
munafiq whereas being from Madinah does not negate being a munafiq. Instead, it is possible that

a munafig may come from Madinah or from Makkah, and be obstinate upon kufr and evil. The

narrations, in the Qur’an and Sunnah, proving the reliability of the Sahabah are numerous.
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them is a deception upon Allah, His Rasul and His servants. It is sufficient for us to
depend upon the ‘ulama’, leaders, Siddigin and virtuous of the great Sahabah of the
Nabt iz« and his family, whom he ordered to be at the same rank with the Holy

Qur’an and to be the example for the wise.

Based upon this, we are in agreement upon the result, even if we somehow
differed in the beginning because the majority (i.e. the Ahl al-Sunnah) excused
Abu Hurayrah, Samurah ibn Jundub, al-Mughirah, Mu‘awiyah, ‘Amr ibn al-‘As,
Marwan ibn al-Hakam and the likes thereof, in honour of Rasulullah is<ig-
because they were amongst his companions. We on the other hand criticised them
to honour Rastlullah iz«2si- and his sunnah, which is befitting of those who are

open minded, understanding of honour and greatness.

It is obvious that refuting all that has been narrated from Rasulullah is«&se,
which is impossible to believe, is more in line with honouring the Nabi ts&ii-
and it is more in accordance with that reasoning which Nabi is«&4i intended for
transmitting the Shari‘ah and knowledge to his ummah. The Nabi is&4i= had
warned that there would be many liars against him and promised them that their

abodes would be in Jahannam.

I publish this study in my book (Abi Hurayrah) solely to reveal the truth and to

purify the sunnah and its ascription to the great sacred Nabi tsse:
And he does not speak of his own desire... (Siirah Najm: 3)

[ say that his statement of AbQi Hurayrah edis being an exaggerator is a lie. What
exaggeration did Abl Hurayrah s do, when he is the hafiz whom we know,
the mufti which the ummabh relied upon after the demise of the senior Sahabah.
Abi Hurayrah #2455 was amongst those who resided in Madinah as a recourse for
people in their din and shariah, after the Sahabah settled in the various cities of
Islam to teach and tutor its people. We will reply in detail to his allegations but
first it is imperative to clarify that AbGi Hurayrah #&is was no exaggerator but
was the same as all the other ‘ulama’ amongst the Sahabah, who issued rulings

when it was sought from them, and answered when they were asked. He was not
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excessive, neither during the era of the al-Khulafa’ al-Rashidin nor after them. On
the contrary, people understood his reliability, recognised his status and awarded
him the honour he deserved. Numerous were those who travelled great distances
just to see Abli Hurayrah il and many were those who would come to him

seeking a ruling or a hadith, in the presence of the senior Sahabah.

Abl Hurayrah & did not narrate such a large number of ahadith of his own
accord but people relied upon his excellent memory and desired to benefit from
it. What crime did he commit in this? His deep knowledge and excellent memory
was attested to by Ibn ‘Umar, Talhah ibn ‘Ubayd Allah, Zubayr #2455, and many

others. When asked about his Abundant narrations, he replied:

What sin have I committed, if I remembered and they forgot.

It is reported in the books of the Shi‘ah (Bihar al-Anwar 18/13) under the chapter:

The miracles of Rastlullah where his supplications were accepted:
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Verily Abli Hurayrah =& said to Rastilullah is<zige: “I hear many ahadith
from you but forget.” Rastlullah &4 instructed him to spread his shawl
and he did. Rastlullah iz then placed his hand in it and said: “Hold it
tightly” Abl Hurayrah a5 says: “I then held it tightly and I did not forget

thereafter.”

What crime did AbQl Hurayrah #d&s commit if Rastlullah A4 supplicated
to Allah for him to be granted an excellent memory? On the other hand, the
Shiah believe that Rastilullah isedfe supplicated for ‘AlT #edis to be granted
understanding and knowledge, after which he never forgot any verse of the

Qur’an.

It is reported in Bihar al-Anwar (40/139) in chapter 93 that Rastlullah Zs<edie

taught ‘Alf 2285 one thousand chapters.
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Sulaym ibn Qays reports from Amir al-Mu'minin ‘All =&s: “Whenever I
would ask Rastlullah #«z4i= anything, he would answer me. When I had no
questions to ask, he would exhort me. There was no verse that descended
upon him in the night or the day, regarding the heavens or the earth, this
world or the akhirah (hereafter), Jannah or Jahannam, or ease or adversity,
light or darkness except that he recited it to me, dictated it to me and
I wrote it with my hand. He taught me its interpretation, commentary,
clear meaning and unclear meaning, general and specific, the manner in
which it was revealed, where it was revealed and regarding whom it was
revealed until the Day of Qiyamah. He supplicated to Allah to grant me
understanding and memory; I never forgot a verse from the Book of Allah

after that or regarding whom it was revealed, which he dictated to me.”

Thus, what crime did ‘Al 4= commit if Rastlullah As«&4e supplicated for Allah

to grant him an excellent memory? What wrong did he do if Rastlullah fs&ife

taught him one thousand chapters, as the Shi‘ah presume?
Abt Hamzah al-Thumali reports from Imam Ja'far:
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‘AlT a5 said: “Rastlullah Jseesie taught me one thousand chapters, each

chapter comprising of one thousand sub-chapters.”

In another narration:
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Rastlullah &g taught me one thousand phrases, each phrase opening

one thousand phrases.!

Muhammad Mahdi has reported in his book- Al-Jami* li Ruwat wa Ashab al-Imam
al-Rida (1/244):

‘All g said: “Come close! Come close! Seek a means! Seek a means! For
verily knowledge flows like a river” He then began stroking his belly

saying: “Food will not satiate him but knowledge will.”

Al-Najashi has reported in his Rijal (2/399-400) under the biography of Hisham
ibn Muhammad ibn S3’ib:

Well-known to possess great virtue and knowledge, granted eminent
distinction in our madh-hab (school). The famous hadith has been reported
in his favour: “A severe illness affected me and I lost my knowledge. I then
sat in the company of Ja‘far ibn Muhammad and he gave me knowledge to

drink from a cup, and my knowledge returned to me.”

In light of the above, is it not then unscrupulous of the author to reject the

Abundant narrations of AbG Hurayrah i and his knowledge?

Evenmore astonishing is to make this an issue in the tenth century. Is he astonished
at the power of memory granted to man, especially the ‘Arabs, who memorised
twice as more as what AbQl Hurayrah #4ks memorised. They memorised the
Qur’an, hadith and poetry; what will the ‘honest’ author say about them? What
does he say about Abu Bakr #2455 and his memory of the lineage of the ‘Arabs,
about ‘A’ishah @dis and her memory of their poetry? What does this ignorant one
say about Hammad al-Rawiyah, who was most knowledgeable of the history of the

‘Arabs, their poetry, narrations, lineage and diction? What will he say about him

1 Bihar al-Anwar 40/131, 132
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when he learns that he has reported hundreds of lengthy poems on each of the

letters of the alphabet, from the poems of the Period of Ignorance and not Islam?

What does he say about the memory of Imam al-Bukhari &%z in hadith as he
memorised one hundred thousand sahih ahadith and two hundred thousand
which were not sahth. He compiled his book (Sahih al-Bukhari) from six hundred
thousand ahadith.

What does he say about the memory Ibn ‘Aqdah, who memorised one hundred
and twenty thousand ahadith? Ayatollah al-Gulpaygani has reported in his book,
Anwar al-Wildyah (page 415) in his research of the chains of hadith:

Shaykh Al-TasT said that he heard a group reporting from him that he said:
“I have memorised one hundred and twenty thousand ahadith with their

chains of narration, and I will learn three hundred thousand ahadith.”

The problem with ‘Abd al-Husayn is that he deceives in every page of his book; he
assumes Abli Hurayrah #2455 to be an exaggerator but he forgets or intentionally
forgets that those who narrated from his A’immah, whom he regards to be
infallible, have narrated loads more then what Abl Hurayrah 48 has narrated;
such that they were the ones who exaggerated and the four (most relied upon)
books of the Shi‘ah or four fundamental books also exaggerated (since they relied

upon their narrations).

In addition to the previous chapter which al-MajlisT compiled in his Bihar al-
Anwar, which is filled with narrations in this regard (from page 127 to page 200),

there is much more in addition to it.

Listen carefully, read and be amazed by the narrations of the ‘reliable’ narrators

of the Shi'ah and their number of narrations.

1 Rijal al-Najasht 1/240
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Exaggeration of Shi‘Tnarrators

Aban ibn Taghlib

The well-known ShiT scholar, Abl al-‘Abbas al-Najjashi, who is regarded as an
expert in the field of scrutiny of narrators, reports in his famous book Rijal al-
Najjashi that Aban ibn Taghlib narrated thirty thousand ahadith from Imam

Ja'far.!

In fact the author himself (‘Abd al-Husayn) narrates this in his fabricated book
in the name of the Shaykh of al-Azhar entitled: Al-Murdja‘at.? He writes in Al-

Muraja‘at”
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Amongst them is Abli SaTd Aban ibn Taghlib Rabah al-JarirT al-QarT al-Faqih
al-Muhaddith al-Mufassir al-UstlT al-Lughawl. He was the most reliable
of people; he met three A'immah and narrated from them Abundant
knowledge and numerous ahadith. It is sufficient for you that he narrated
thirty thousand ahadith from al-Sadiq alone, as has been reported by
Mirza Muhammad under the biography of Aban in his book, Muntahda al-

Magqal, with a chain of narrations to Aban ibn ‘Uthman from al-Sadiq.?
‘Abd al-Husayn says:
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Ja‘far al-Sadiq said to Aban ibn ‘Uthman: “Verily Aban ibn Taghlib has

1 Rijal al-Najjashi 1/78, 79, Khatimah Wasa'il al-Shi‘ah 20/ 116
2 Further discussion of this book will be mentioned later.

3 Al-Murgja‘at letter 110, page 722
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narrated thirty thousand ahadith from me, you too report them from

me.?

In fact the majority of the ‘reliable’ ShiTnarrators narrate this amount of ahadith

and even more.

Muhammad ibn Muslim ibn Rabah

One of the most relied upon scholars by the Shiah in the scrutiny of narrators,
al-Kashsht, mentions about one of their narrators by the name of Muhammad ibn
Muslim ibn Rabah:
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He asked al-Baqir about thirty thousand ahadith and asked al-Sadiq

about sixteen thousand ahadith.?

Jabir ibn Yazid al-Ju'fi

Amongst the excessive exaggerators is Jabir ibn Yazid al-Ju'fi, in whose chest the
Abiindant narrations from the ‘infallibles’ raged until it drove him mad, he would
then go to the cemetery and ‘bury’ his ahadith.

Al-KashshT has reported from Jabir al-Ju'ft:
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Imam al-Bagir narrated seventy thousand ahadith to me, which 1 had not

narrated to anyone else before nor will I narrate to anyone in the future. I

1 Al-Muraja‘at page 722, also refer to Rijal al-Najjasht page 9
2 Rijal al-Kashshi page 163, Khatimah al-Wasa'il 20/343
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said to Imam al-Bagir: “May I be sacrificed for you! You have placed upon
me a heavy burden by narrating to me from your secrets, such narrations
which I will not narrate to anyone. Many a time these narrations rage
within my chest until it drives me mad.” Imam al-Bagqir replied: “O Jabir!
When that happens go to the cemetery and dig a hole, lower your head (in

it) and then say Muhammad ibn ‘Ali narrated this and this to me™
Al-Kashshi has reported with his chain of narration from Jabir al-Ju‘ft:
ETRE PENIPICI PN OIS

I have narrated fifty thousand ahadith, which no other has heard but

me.?

Al-Hurr al-'‘Amilireports in Khatimah al-Wasa'il that he narrates seventy thousand
ahadith from Imam al-Bagir and one hundred and forty thousand ahadith
from Imam Ja'far. He then states: “It is clear that no other person has narrated
in a reliable manner from the A'immah more than what has been narrated by

Jabir”

These very same exaggerators were mentioned by ‘Abd al-Husayn in his
book entitled al-Murgja‘at, defending them from criticism and praising them.
What exaggeration has Abii Hurayrah &y committed compared to these

exaggerators?

As for the statement that the Sihah and Masanid of the Ahl al-Sunnah being
excessive in reporting from Abl Hurayrah #2di, this is a lie and false accusation.
We do not accept such an allegation nor will any fair-minded person accept it. This
is truly a false accusation; their books are the ones filled with such excessiveness,

by their own admission. He says in his book- al-Murdja‘at:

1 Rijal al-Kashshi page 194
2 ibid
3 Khatimah al-Wasa'il 20/ 151
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The best of the books compiled in hadith are the four, which are references
for the Imamiyyah in their primary and secondary matters, from the first
generations until this era. They are: al-Kafi, al-Tahdhib, al-Istibsar, Man La
Yahduruhu al-Fagih. They are mutawatir1 and their contents unquestionably
authentic. AI-Kaft’ is the first, the most revered, most excellent and most
reliable. It contains 16199 ahadith, which is more than all the narrations
contained in the Sihah Sittah combined, as elaborated by Al-Shahid in Al-

Dhikra as well as many other scholars.?

Read his words again: “Which is more than all the narrations contained in the Sihah
Sittah combined”, O intelligent ones! Whose books have been excessive and
exaggerated? The books of hadith of the Ahl al-Sunnah; a hadith is only recorded
therein after it has been carefully scrutinised and examined. A hadith is only
recorded after careful scrutiny, examination, research and evaluation, the lives
of its narrators closely inspected; their character and memory. A hadith is only
accepted from a person after his credibility has been established. This scrutiny
extends to both the chain of narration and the content of the narration and not
superficially but each narration is gauged in light of the Qur’an and sunnah until
one can determine with certainty that it is authentic. Amongst the scholars were
those who gathered those narrations whose authenticity was disputed, studying
it in detail; its nature, composition meaning and implication, until they were
able to clarify the correct stance regarding it. The Sihah were compiled after
deep scholastic research of both the chain of narration and the content of the
narration itself. This is opposed to the books of the Shi‘ah; ‘Abd Allah Fayyad says

1 Mutawatir - A mutawatir hadith is one which is reported by such a large number of people that it is
inconceivable that they could have all agreed upon a lie.

2 Al-Murgja‘at letter 110 page 729
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in his book- al-Ijazat al- Tlmiyyah ‘inda al-Muslimin:
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Itis apparent that the practice of transmitting hadith by the early extremist
Shiah and concealing them in the books of the level-minded Shiah did not
end with the execution of Mughirah ibn Sa‘id! (119 A.H) but we find an
indication of this very practice returning in the third century after hijrah.
Perhaps this indicates the depth of the exaggeratory movement and its

continuation...

‘Abd Allah Fayyad also says:
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Also worthy of mentioning is that the practice of scrutiny and examination
is not found in the ShiT books of hadith as is found to be the stringent
practice of the Muhaddithin of the Ahl al-Sunnah, which culminated in
the compilation of the al-Sihah al-Sittah. The result of this scrutiny being
absent from the hadith books of the Shi‘ah are two:

1. Da'ff ahadith remaining alongside reliable ahadith in most of their

compilations of hadith.

1 Al-Mamagqant has reported in the introduction of his book- Tangih al-Magal that Mughirah ibn Sa‘ld

said: “T have concealed numerous narrations in their books, close to one hundred thousand ahadith.”

46



2. Continued narration of the ahadith reported by extremist Shi‘ah in the
majority of the ShiT compilations of hadith. The A’immah of the Shi'ah
and their ‘ulama’ have indicated this danger and attempted to contain
it but their success was hindered on account of there being no system
of scrutiny in their books of hadith.!

This is contrary to the hadith books of the Ahl al-Sunnah, as has been hinted at by
‘Abd Allah Fayyad, because they filtered their books from fabricated narrations
such that they were able to compile all these fabricated narration in various
voluminous works. Hafiz al-Juzjani (d. 543 A.H) was the first to compile all the
fabricated ahadith in one book entitled al-Abatil, followed by Hafiz Ibn al-Jowzi (d.
597 A.H) who compiled a book entitled al-Mowdii‘at. Al-Saghani al-Laghwi (d. 650
A.H) then wrote two booklets in this regard and al-Suyiiti (910 A.H) wrote al-Nukt
al-Badi'at wa l-Wajiz wa I-La’all al-Masnti‘ah wa al-Ta‘aqibat. Muhammad ibn Yasuf
ibn ‘Al al-Shami (d. 942 A.H) later wrote al-Fawa'id al-Majmii‘ah fi Bayan al-Ahadith
al-Mowdii‘ah. ‘All ibn Muhammad ibn ‘Traq (963 A.H) wrote Tanzih al-Shariah al-
Marfii‘ah ‘an al-Akhbar al-Shani‘ah al-Mowdii‘ah. After him it was Muhammad ibn
Tahir al-Hindi (986 A.H) who wrote Tadhkirat al-Mowdii‘at and then Mulla ‘Alf Qari
(1014 A.H) also wrote a book entitled Tadhkirat al-Mowdii at. Shaykh al-Safarini al-
Hanbali (1188 A.H) wrote a voluminous book on the same subject entitled al-Durar
al-Masnii‘at fi al-Ahadith al-Mowdii‘at. Qadi al-Showkani (1250 A.H) wrote a book
entitled al-Fawa'id al-Majmu‘ah fral-Ahadith al-Mowdu ‘ah. Abt al-Hasan Muhammad
ibn Khalil (305 A.H) wrote al-Lu’lu’ al-Mowdii ‘ah, in which he said (regarding these
fabrications): “It has no source” or “Its source is fabricated”. Muhammad ibn
Bashir Zafir al-Azhari (1325 A.H) has a book entitled Tahdhir al-Muslimin min al-
Ahadith al-Mowdii‘ah ‘ala Sayyid al-Mursalin.

Similarly here we have more books indicating the fabricated and false ahadith
such as al-Tadhkirah by Allamah al-Maqdast and al-Mughni ‘an al-Hifz wa al-Kitab
by Umar ibn Badr al-Mowsuli (543 A.H). He also has a book entitled al-‘Agidah

al-Sahthah fi al-Mowda'at al-Sarthah. In addition there are a number of books

1 Al-Ijazah al-Timiyyah ‘inda al-Muslimin page 98
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highlighting the fabricated narrations (which may have crept into other books)
such as Takhrij al-Ahadith al-Thya’ of Iraqi and the concise version, Maqgasid al-
Hasanah fi al-Ahddith al-Dd’irah ‘ala al-Alsinah by al-Sakhawt. Hafiz Ibn al-Qayyim
has a book by the name of al-Manar, which discusses the status of fabricated
ahadith. Lastly, Shaykh al-Albani wrote a massive compilation of fabricated
ahadith which he entitled Silsilah al-Ahadith al-Mowdi ‘ah.

This is in direct contrast with the hadith books of the Shrah, who have no such
compilations. Instead we find fabricated narrations alongside the authentic and
to date no Shi'ah has written a detailed book indicating the manner of identifying
these fabricated narrations; disparaging the likes of al-Mughirah and Abu al-
Khattab and the multitudes of narrations they are assumed to have narrated from
the Ahl al-Bayt. In fact one look at al-Kafr makes it known that it is in need of such
scrutiny; such as the alleged narrations from the Ahl al-Bayt which state that
the Qur’an has been altered or that the A’immah have knowledge of the unseen
or that they receive revelation, that they know where they will die and many
other ahadith of this nature. Is al-Kulayni— the author of al-Kafi— not amongst
the extremist deviants, has he not stated that al-Sadiq was of the opinion that
that the Qur’an has been altered, such that he compiled a chapter in this regard
wherein he reported numerous narrations from al-Sadiq claiming the Qur'an
is altered and that the verses were not revealed in this manner but in another

manner according to their baseless beliefs?

It is because of these reasons that the Shi'ah have not compiled a separate book of
fabricated narrations, because they act upon them, because it is the madh-hab of

‘Abd al-Husayn, because their religion is based upon these fabricated narrations.

The renowned ShiTscholar Hashim Ma'rif says in his book al-Mowdu at fi al-Athar
wa al-Akhbar (page 253):
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After studying the ahadith collected in the compilations of hadith such al-
KafT, al-WafT, etc, we find the extremists and those bearing hatred for the
A’immah not leaving a single chapter of it except that they have included
some narration in it, so as to ruin the ahadith of the A’immah and blemish
their reports. Subsequently, they turned their attention to the Noble Qur’an
so as to inject their poison and deviation therein, as it (the Noble Qur’an)
is the one book which carries such weight as no other. Thus, they provided
interpretations for hundreds of verses according to their intentions and
ascribed it to the A’immah of guidance; falsely and slanderously. Hence,
‘AlT ibn Hassan and his uncle, ‘Abd al-Rahman ibn Kathr, as well as ‘Ali ibn
AbT Hamzah al-Bata’in wrote commentaries (tafsir) on the Noble Qur’an,
all of which were distortions, alterations, and deviation, which have no

relation to the style of the Qur’an, its eloquence and purpose.

In light of this, we say to ‘Abd al-Husayn: “You have erred in your approach and
concealed the path of truth; slandering all the Muslims that they do not know the
value of the Sihah, whereas you were the one unaware of the true worth of your
own (Shi) Sihah. However, the author did not mention this so as to cloak their
methods from the eyes of the Muslims and cause them to doubt the books they
rely upon. He intends for us to acknowledge what he says and sees, whereas we
(the readers) do not know anything about his viewpoint. It is not possible for us
to make a decision upon what he says until we study his viewpoint in detail, after
which we will be able to pass verdict. As for us being the prey of his thoughts
and notions, this has no relation to scholastic discourse. In light of this, it would
have been more appropriate for the author (‘Abd al-Husayn) to have begun with
scrutinising and amending their (ShiT) books of hadith, especially al-Kafi, from the
kufr it contains such as the narrations that the Qur’an has been altered, charging
the Sahabah with kufr, cursing them, condemning the Ummahat al-Mu’minin,

and elevation of the A’immah; as opposed to making the following statement:
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What is compulsory is to purify the Sihah and Masanid from all the ahadith
of Abl Hurayrah which are illogical.

It would have been more appropriate for him to have begun with this purification
(of their own Shi'ah books) than casting doubts upon Allah and His Rasil. He
should have passed verdict upon al-Kafi, regarding which he rather said:

Al-Kaft is the first, the most revered, most excellent and most reliable.

...since the Ahl al-Sunnah have already carried out this ‘purification’ which

became apparent in the form of the six famous books of hadith.

It would have been more appropriate for him to have occupied himself with this
task as opposed to occupying himself with writing a book that creates division in
the ummah and drives a wedge through it*, such as his book al-Fusal al-Muhimmah
fi Ta'lif al-Ummah (Imperative discourses for the contentment of the ummah),
which is more deserving of being entitled al-Fusil al-Muhimmah fi Tashtit al-

Ummah? (Imperative discourses for the splintering of the ummah). As opposed

1 The majority of books authored by ‘Abd al-Husayn, such as the book we are refuting on Abt
Hurayrah #2465 which reeks of prejudice, are sectarian in nature. More examples of such books are
al-Muraja‘at, which was falsely ascribed to the Shaykh of al-Azhar, his book al-Nas wa al-Ijtihad, which
in addition to being a complete deception also condemns the first three khulafa’ and the Ummahat
al-Mu’'minin, which we will highlight shortly. A few more sectarian books are Falsafah al-Mithaq wa al-
Wilayah, al-Majalis al-Fakhirah fi Tafdil al-Zahrd, Howl al-Ru’yah, al-Nusts al-Jalilah fi al-Imamah, Tanzil al-
Ayat al-Bahirah fi al-Imamah, Sabil al-Mu’minin fi al-Imamah, al-Asalib al-Badr ah fi Rujhan Matam al-Shi'ah
and al-Majalis al-Fakhirah fi Matam al-Ttrah al-Tahirah.

2 He claim that this book is a source of contentment for the Ummabh; in what manner? He intends for
the Ahl al-Sunnah to believe that the Sahabah only brought TIman in the basic fundamentals of din so
as to seek power- as they assume- and that they would submit to the injunctions of din only when it
exclusively pertained to din and the akhirah, but those injunctions which were worldly related, they
did not submit to them. This was why they (i.e. the majority of the Sahabah according to the Shi‘ah)
reneged from the khalifah, who was verbally appointed by Rasalullah is.&dfe. He separated his
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to squandering his time with investigating and scrutinising the life of a Sahabi,
whom the ummah has agreed to be reliable on account of the approval of Allah
and His Rasiil A4z, he should have discussed the life of their Shaykh al-NarT
al-Tabarst, who wrote a book attempting to prove that the Qur’an has been altered
which he entitled al-Fasl al-Khitab fi Ithbat Tahrif Kitab Rabb al-Arbab', wherein he
quoted 1800 (ShTT) narrations claiming the Qur’an to be altered. At the least it
would have befitted him to write a refutation of his Shaykh? and declare him to
be a kafir on account of disbelieving in the word of Allah, instead of him declaring
Abii Hurayrah £ to be a kafir and of the dwellers of Jahannam, by relying upon

fabricated narrations. Instead he declared his Shaykh to be:

Shaykh of the Muhaddithin in his era and truthful in relaying narrations.

continued from page 50

argument into various sub-sections, attaching to it ahadith from the Ahl al-Sunnah supporting his
claim, followed by three ahadith from the Shi‘ah, none of which supports his claim, finally revealing
his true purpose and standpoint in the final section after having deceived the readers in the previous
sections, that the narrations of bringing Iman in one Deity according to them means bringing Tman
in the wilayah of the twelve A'immah, as they are the door of partitioning; only those who enter are
forgiven and bringing Iman in them is one of the fundamentals of din. Thus, the purpose of ‘Abd al-
Husayn'’s literary works is for Muslims to bring iman in the twelve A’immah and believe in cursing the
Sahabah and disparaging them. It was with this purpose in mind that he sat out to pen a work dedicated
specifically to this deviation, which he entitled al-Nas wa al-Ijtihad, wherein he mentioned examples of

such curses while asserting that his view regarding the Sahabah is the most level opinion.

1 Al-Mustadrak al-Wasa'il 1/50
2 Al-NGrT al-TabrasT is the shaykh (mentor) of ‘Abd al-Husayn al-Masaw as stated by himself in his

book al-Nas wa al-Ijtihad, when discussing al-NarT (page 124). He says in the sub-notes:

Shaykh of the muhaddithin in his era and truthful in relaying narrations. Our Shaykh and
Mowlana, the most God-fearing- Mirza Husayn al-Nari, author of al-Mustadrakat ‘ala al-

Wasda'il’.

However he neglected to mention that he is also the author of al-Fasl al-Khitab fi Ithbat Tahrif Kitab Rabb

al-Arbab, which is dedicated to proving that alterations have taken place in the Qur’an.
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Scrutiny of Shi‘ah Narrators

The difficulty Jafar al-Sadiq &z faced, as recorded in the books of the Shrah
as well, was that a number of ignoramuses would sit in his company and then
proceed to narrate on his authority. They would say that “Ja‘far ibn Muhammad
has narrated to us” and proceed to relate lies, deceit, and fabrications, totally

contrary to din, which they falsely ascribed to Ja'far al-Sadiq &z to lead people

astray and become affluent through them.

This is where we find the chief problem, whereby they say that four thousand
narrators reported from Ja‘far al-Sadiq &4z and many of their scholars proceeded
to venerate all of those four thousand narrators without exception, thus accepting
the narrations of those who lied upon the A’'immah, even though Ja'far al-Sadiq
&z protested against the numerous narrators from him. He even went as far as
saying that he does not find even seventeen of those who claim to be his Shi'ah to

actually be his supporters.

‘Awf al-'Uqayl1

Amongst the Shi'ah narrators are those who would consume intoxicants such as
‘Awf al-‘Uqayli. Al-Kashsht has reported in his Rijal (page 90) from Furat ibn Ahnaf:
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Al-Uqayli was amongst the companions of Amir al-Mu'minin; he was a

regular drunkard but he would relate the hadith exactly as he heard it.

We are uncertain in what condition he would relate these ahadith, while in a

drunken state or after he had sobered.

Muhammad ibn Abi ‘Abbad

Also amongst their narrators who consumed intoxicants and indulged in sin was
Muhammad ibn Ab1 ‘Abbad. Muhammad Mahdr has reported in his book- al-Jami‘
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li Ruwat wa Ashab al-Imam al-Rida (vol. 2 page 31- no. 500):
dell s pledly gnta 018

He was well known to have heard hadith and for his consumption of nabidh

(an intoxicating drink).

Hafs ibn al-Bukhtari

Amongst their narrators is Hafs ibn al-Bukhtari regarding whom al-Najjasht has

mentioned in his Rijal (vol. 1 page 324- no. 342):
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He is actually from Kafah and reliable. He has narrated from Aba ‘Abd
Allah (Ja'far al-Sadiq) and Abd al-Hasan (Msa al-Kathim)... he has been

accused of playing chess.

Hammad ibn Tsa

Amongst their narrators is Hammad ibn Tsa, who even at the age of sixty did
not know how to perform salah nor was he aware of any of its laws. It has been
reported by Riyad Muhammad in his book- al-Wagifah Dirasah Tahliliyyah (vol. 1
page 311-317):
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It has been reported regarding the companion of Imam al-Sadiq, Hammad
ibn Tsa al-Juhani al-Basri, that he is actually from Kafah, he has many
reliable books.

He writes on page 317:
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It is reported in the authentic and well-known book al-Wasa’il in the
chapter of salah: “Abi ‘Abd Allah (Ja'far al-Sadiq) said to me one day: “O
Hammad! Do you know how to perform salah?” I replied: “O my master!
1 am a strong impregnable fortress in salah.” Imam Ja'far said: “No! Stand
and perform salah!” So I stood before him, facing the Qiblah and began
my salah; performing ruku‘ and sajdah. Imam Ja‘far said: “O Hammad! You
do not know how to perform salah. Who can be a worse person than you,
who reaches the age of sixty or seventy and have still not established one
salah entirely. I felt disgraced and said: “May I be sacrificed for you! Teach
me salah.” So Imam Ja'far stood and performed two rak‘at of salah in this

manner, after which he said: “0 Hammad! This is how you perform salah.”

Abii Hamzah al-Thumali Thabit ibn Dinar

Amongst their narrators is AbG Hamzah al-Thumali Thabit ibn Dinar and he was

a drunkard.

Al-KashshT has reported with his chain of narration from Muhammad ibn al-
Hasan ibn Ab1 al-Khattab:
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‘Amir ibn ‘Abd Allah ibn Judha'ah al-Azdi, Hujar ibn Za'idah and T were
sitting at the gate of Fil, when Abl Hamzah al-Thumali Thabit ibn Dinar
came to us and said to ‘Amir ibn ‘Abd Allah: “O ‘Amir! You incited Aba
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‘Abd Allzh (Ja‘far al-sadiq) against me and you told him that Abii Hamzah
drinks Nabidh.” ‘Amir replied: “I did not incite him against you but I asked
him about intoxicants and he said that all intoxicants are haram and then
he said: “But AblG Hamzah drinks it.” AbG Hamzah then said: “I seek Allah’s
forgiveness from it at this moment and repent from it.” ‘Alf ibn Hasan ibn

Fudal has said: “AbGl Hamzah would consume Nabidh and was accused in

this regard as well.”*

‘Ali ibn Abi Hamzah al-Bata’ini

Amongst their narrators is ‘All ibn Abi Hamzah, who would steal the wealth of
the ‘infallible’ Imam and the Khums (one fifth) of the ShT'ah. This has been stated
in the ShiTbooks of Rijal. Riyad Muhammad (a Sh1T scholar) reports in his book,
al-Wagifah Dirasah Tahliliyyah (vol. 1 page 418-428), under the biography of ‘Al ibn
AbT Hamzah:
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He is from amongst the Wagqifah?, the accursed, the liars.
As well as many other disparaging comments. On page 420, he writes:
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Sadiiq (Ibn Babiiwayh al-Qummi) has said...from al-Hasan ibn ‘Alf al-
Khazaz: “We left for Makkah and with us was ‘Ali ibn Abl Hamzah. He had
some money and goods with him. So we asked him what is this and he
replied: “This is for the pious servant (i.e. for the Imam), he has instructed

me to take it to his son- ‘Alf (al-Rida), he has bequeathed it for him.” Sadiiq

1 Rijal al-Kashshi page 76, Tangih al-Magal 1/191

2 Those who did not believe in a specific imam after the seventh Imam Misa al-Kathim 4%z,
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said: “'Ali ibn Abi Hamzah denied this after the demise of Miisa (al-Kathim)

ibn Ja‘far and refused to hand over this wealth to al-Rida.”

‘Alf al-Bata’inT is not the only Shi'ah who stole the Khums of the Shi'ah and the
wealth of the ‘infallible’ A’immah but there are numerous other ShiT narrators,
claiming to be devotees of the A’immabh, guilty of this very crime. On page 422,

he writes:
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Al-Shaykh (al-Ttsi) has said in Kitab al-Ghaybah: “Many reliable narrators
have reported that the first to institute the practice of discontinuity was
‘Al ibn AbT Hamzah, Ziyad ibn Marwan al-Qindi and ‘Uthman ibn Tsa al-
Rawasl. They desired worldly possessions and were inclined towards the
vanities of this world. They inclined others towards it as well and gave to
them a portion of that which they had usurped, such as Hamzah ibn YazT,

Ibn al-Makart, Kiram al-Khath‘ami, and others.”*

1 For further details refer to Al-Wagifiyyah (1/ 470, 471), under the biography of ‘Abd al-Karim ibn
‘Amr al-Khath'ami, and page 476 under the biography of Hamzah ibn YazT, page 479 and page 520-523
under the biography of Mansir ibn Yainus al-Qurashi. Page 563, 567 under the biography of Ahmad
ibn AbI Bashar al-Siraj, page 589, 592, 593, 595, 596 under the biography of Hayyan al-Siraj, page 609,
612, 416, 617 under the biography of Ziyad ibn Marwan al-QindI. For the sake of brevity, I will make
mention of the chapters of the above mentioned book.

Page 81- Chapter on the first cause: Ambition, love for wealth and worldly affluence

Page 134- Imam Kazim and his ordeal with the fiends of his era and companions

Page 164- Prohibition of sitting in the gatherings of the Waqifah

Page 168- Economic warfare of the Wagifah

Page 176- Practicing upon the narrations of those who follow deviant sects

Page 179- Relying upon the narrations of the Waqifah as opposed to others

Page 190- The leaders of the Wagifah regarding whom disapproval has been reported

Page 192- Manners of expenditure by those deputed to collected taxes

Page 201- Hesitation of the Imam in deputing others to collect taxes and doubts which arise around it

Page 317- Those of consensus and the condition of Waqf
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As for those reports indicating that he is cursed, a liar, an evil person and a
dweller of Jahannam, on page 423, 424, 429, Al-Kashshi has reported numerous

narrations disparaging him:
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Ahmad ibn Muhammad narrates that ‘AlT AbT al-Hasan (al-‘AskarT) stopped
and said with a raised voice: “O Ahmad!” I replied that I was present and he
said: “When Rastlullh Jsesie passed away, people attempted to conceal
the Nir of Allah but Allah denied this to occur except that His Nr be
completed by Amir al-Mu’'minin. When Abu al-Hasan (‘Alf al-Rid3) passed
away then ‘All ibn Abi Hamzah and his companions attempted to conceal
the Nar of Allah but Allah denied this to occur except that His Nar be

completed.”
It is also reported in al-Kashshi on the authority of Ibn Mas‘td:
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Abti al-Hasan ‘Al ibn Hasan ibn Fudal informed me that ‘AlTibn Abi Hamzah

is deceptive liar.
In another narration it is mentioned:
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Ibn Mas‘Gd said: “I heard ‘Ali ibn Husayn saying: “Ibn Abi Hamzah is a

deceptive liar, accursed...be aware! I do not permit for even one hadith to

be narrated from him.”
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On page 423 it is reported:
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Hasan ibn ‘AlT ibn Abi Hamzah is a wicked person.
As for his din, he followed a deviant school and beliefs; on page 427:
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Al-Wahid has said regarding Al-Bat@’int: “My grandfather said that he
is (only) criticised on account of his deviant beliefs and this is why our

reliable scholars narrated from him.”

The reason for him being described as following a deviant school and having
deviant beliefs was on account of being from the Wagqifah and the Wagifah are
kuffar® (disbelievers) according to the Imamiyyah because they do not believe in

all of the twelve A'immah.?
On page 423, it is mentioned:
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The biography of his father is reported in Maalim al-‘Ulama’: “Alf ibn Ab1

Hamzah al-Bata’ini, supervisor of Ab Basir, Wagifah.

As for the reason why they rule this narrator to be reliable; they are forced to do so

because vilification of this narrator is equivalent to the vilification of the religion

1 Al-MajlisT says in Bihar al-Anwdr 37/34: “I say: Our books of narration are filled with narrations
establishing the kufr of the Zaydiyyah and others like them such as the Fatahiyyah and Wagqifah, as
well as others like them from the deviant innovative sects...”

2 For further details refer to ‘Aqa’id al-Shi'ah fi al-Islam wa al-Muslimin.
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of the Imamiyyah. Since the Wagifah, and followers of other deviant sects, are

the ones who report the narrations regarding the authority of the A’immabh.

If the respected reader were to ponder over the books scrutinising narrators
amongst the Shi'ah, he will find that the ones who established the principles of
the Sh1T doctrines are the likes of these very same individuals mentioned above-
all ascribing themselves to deviant sects!, as you have just read. They comprise of
the likes of the Fatahiyyah, Wagifah, Nawdsiyyah, and Isma‘iliyyah; as well many

other deviant sects numbering more than a hundred.?

‘Abd Allah ibn Abi Ya'fur

Amongst there narrators if ‘Abd Allah ibn Abi Ya'fir who would consume

intoxicants and a habitual drunkard, just as his ‘pious’ predecessors.

Their most esteemed scholar in the science of jarh wa ta'dil (scrutiny of narrators)

al-Kashsh, has reported from Ibn Maskan from Ibn Abi Ya‘far, who said:
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He would suffer from body pain and whenever it would get severe then he
would drink a broth of Nabidh, which would grant him relief from the pain.
He entered upon Ja‘far al-Sadiq and informed him of his ailment and that
he is relieved from it when he drinks a broth of Nabidh. Imam Ja'far said
to him: “Do not drink this!” When he returned to Kiifah, the pain returned
too. He went to his family and the pain did not dissipate until he drank the

broth. As soon as he drank it the pain stopped. He then returned to Imam

1 Refer to al-Wagifiyyah, 1/16, 17, 176, 181, 404, 405, 426, 428, 448, 465, 514, 515, 526, 536, 551, 559, 560,
563, 607. Also refer to Hawr al-Aqwal 3\162, al-Fahrist page 28-29
2 Asl al-Shi‘ah wa Usiluhd by Kashif al-Ghita page 60
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Ja‘far and informed him of his pain and the drink (that alleviates it). Imam
Ja'far replied: “O Ibn AbI Ya'fiir! Do not drink this as it is haram. Verily it
is Shaytan who is affecting you, if he loses hope in affecting you then he

will leave.”

Abu Hurayrah al-Bazzaz

Amongst them is Abli Hurayrah al-Bazzaz.
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Al-AqiqT has narrated that Imam Ja'far supplicated for mercy upon him
(Abdl Hurayrah al-Bazzaz) and someone asked: “(But) He used to drink
Nabidh?” Imam Ja‘far replied: “Is it difficult for Allah to forgive a lover of

‘AlT on account of him drinking Nabidh and wine?”*

Al-Sayyid al-Hamiri

Amongst the narrators regarded as reliable by them is their poet, whom they
awarded the title of ‘Poet of the Ahl al-Bayt’, al-Sayyid al-Hamiri, who had no

qualms with drinking wine. Muhammad ibn Nu'man narrates:
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I entered upon him during his illness in Kiifah and I saw that his face had
become black, his eyes had become blue and he had become extremely

weak. I then went to visit Imam Ja‘far al-Sadiq, who happened to be in

1 Jami‘ al-Ruwat of al-Ardabili 2/423, al-Mustadrak 10/391 sub-note: 5
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Kafah at that time after returning from the khalifah, I said to him: “May I
be sacrificed for you! I left al-Sayyid ibn Muhammad al-HamirT and when
I was with him he was in such and such a condition.” Imam Ja‘far then
ordered a saddle to be brought and he mounted, and he all accompanied
him until we entered upon him. At that time there was a group surrounding
him. Imam Ja'far sat at his head and said: “O Sayyid!” he opened his eyes
and looked at Imam Ja'far, he did not have the strength to speak so al-Sadiq
moved his lips. He then said: “O Sayyid! Say “Al-Haqq”, Allah will remove
your ailment and have mercy upon you, and He will enter you into His

Jannah which he has promised for his Awliya’ (devoted friends).”*
It has also been reported from Imam Ja'far:
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Al-Sayyid was mentioned in his presence after he had passed away and
Imam Ja'far supplicated for mercy upon him. It was then said to him that
he used to consume Nabidh. Imam Ja'far said for a second time: “May Allah

1”

have mercy upon him!” Someone said to him: “Verily I saw him consuming
Nabidh of Rustaq.” Imam Ja'far asked: “Do you mean wine?” when the
person replied in the affirmative, Imam Ja'far said: “May Allah have mercy
upon him! What is it upon Allah to forgive the consumption of Nabidh

from the lover of ‘Al1...”

This habitual drunkard and consumer of intoxicants died in this condition but
despite this he is still regarded to be from the dwellers of Jannah. He cared not
(for his sins) nor had any fear, because the fire of Jahannam is forbidden upon the
Shiah with the exception of a few (according to the Shi‘ah). These are a few lines

from the poetic renditions of this poet:

1 Al-Rowdat 1/104, Rijal al-Kashshi page 242-245, al-La’dli 4/216
2 Al-Rowdat 1/10 and page 111, al-Rasa’il 1/247, al-La’ali 4/216
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Those who assume that ‘Aliwill not save his lovers from tribulation have lied
By the oath of My Rabb! He entered Jannah and had my sins forgiven by
the Lord

Rejoice today, O friends of “Alil And cling to ‘Al until death

Thereafter each and everyone will gather before him in rows

Al-Kh3jT’T has also reported a portion of the poems of this drunkard from the
poets of the Ahl al-Bayt. One of them is as follows:

w&ﬂl&.ﬂ&#bamﬁ DJJ‘JUJQL—”J‘J!""’?
dlLM)L,J\JJl:Yl«_EUA.:b e}i.x«&.oaﬁvégsmoby}

The most beloved people to me are his lovers who have passed away.

You will meet Him receiving glad tidings at your death and He will be
smiling

Adversely, whoever dies with a liking for his enemies,

will find for himself no path except to Hell.
Reference: Al-Rasd’il 1/247

All of these narrators are deemed reliable by the Shi'ah simply because they all
believe in the alleged wilayah (succession) of ‘Alf #4i5!, whereas the Sahabah are
kuffar because they did not believe in this wilayah. Have you ever seen a religion

similar to this? An approach such as this? A madh-hab such as this?

We will conclude this chapter with the statement: Fabricators were the ones who

narrated from al-Bagir, al-Sadiq, al-Rida and the other A’immah.

1 For further reading refer to ‘Aqa’id al-Shtah fi Wilayah ‘Alt ibn Abi Talib wa I-A’immah
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Al-KashshT has reported (page 195) under the biography of Mughirah ibn Sa‘id

with his chain of narration from Ytanus:
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Iarrived in Irag; I found a small group of the companions of Imam al-Bagir
and I found a large number of the companions of Imam Ja'far. I heard
narrations from them and collected their books. I then presented it before
Abi al-Hasan al-Rida, who rejected a number of narrations contained in
it from being the ahadith of Imam Ja'far. He said to me: “Verily Aba al-
Khattab has lied against Imam Ja‘far! May Allah’s curse be upon Abu al-
Khattab! Similarly the companions of Abai al-Khattab continue to this day
injecting these narrations into the books of the companions of Imam Ja'far.

I=

Do not accept any narration in our name that contradicts the Qur’an.

Al-KashshT has reported (page 196) with his chain of narration from Hisham that

he heard Imam Ja‘far saying:
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Mughirah ibn Sa7d would deliberately fabricate in the name of my father
(Imam al-Bagir). The books of the companions of my father would be taken
and handed over to Mughirah ibn Sald, who would then inject (narrations
of) kufr and deviation into it, which he would then attribute to my father.
He then passed these books on to his companions, instructing them to
establish them amongst the Shrah. Thus, whatever exaggeration is found

in the books of my father are the insertions of Mughirah ibn Sa‘id.
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Their renowned scholar in the scrutiny of narrators al-Mamaqan, has reported
in the introduction of his book, Tangih al-Magal (1/174) that Mughirah ibn Sa‘7d

said:
RO PRS- - I PRSI B SE

I have inserted into their narrations a massive amount of narrations, close

to one hundred thousand.

This is the ‘madh-hab’ of the Ahl al-Bayt, wherein Mughirah ibn Sa‘7d has injected
numerous narrations of kufr and deviation, which can be found profusely in al-
Kafi, Tafsir al-Qummi, Tafstr al-‘Ayyashi, and Bihar al-Anwar; yet ‘Abd al-Husayn al-
MisawT comes along and claims that all of these narrations have been reported

by the reliable companions of the A'immah.

It is thus necessary to have a cursory glance at a few of those narrators who were
praised by ‘Abd al-Husayn in his Murgja‘at, which he fabricated. Keep in mind, O

beloved reader, the statement of Imam Ja‘far al-Sadiq:
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We — the Ahl al-Bayt — are truthful. We are not safe from liars who
fabricate in our name and belittle us, on account of his lies, in the eyes of

the people.

Zurarah ibn A'yun

The Shiah are in consensus upon declaring this individual as reliable and ruling
his narrations to be authentic despite him being cursed by the A'immah of the
Ahl al-Bayt, as has been elucidated by al-TusT in his al-Fahrist'. In spite of this,
‘Abd al-Husayn still praised him in his al-Muraja‘at, which he fabricated in the
name of the Shaykh of al-Azhar. He said:

1 Al-Fahrist page 104
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And here we have a number of protagonists who did not meet Imam Zayn al-‘Abidin
but excelled in rendering services to Imam al-Baqir and Imam al-Sadiq. Amongst
them is Abii al-Qasim Burayd ibn Mu‘awiyah al-‘Ajali, Abi Basir Layth ibn Murad
al-Bukhtart al-Muradi, Abi al-Hasan Zurarah ibn A'yun, Abi ja'far Muhammad
ibn Muslim... As for these four, they attained close proximity, and were successful
in becoming the foremost agents and reaching the highest levels, such that al-Sadig

said when remembering them:

These are the trustees of Allah with regards to what He has deemed lawful
and unlawful.

He also said:

I have not found anyone reviving mention of us except Zurarah, Abii Basir Layth,
Muhammad ibn Muslim, and Burayd; and if it were not for them then none would

have been able to substantiate (the laws of din).
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He then said:

They are the guardians of din and the trustees of my father regarding the lawful
and unlawful of Allah. They are amongst our vanguards in this world and our

vanguards in the hereafter. Give glad tidings of Jannah to the humble ones.
Thereafter while discussing these four he said:

My father entrusted them with the lawful and unlawful, and they were the carriers
of his knowledge. Similarly to me, today, they are the protectors of my secrets. The
companions of my father are upon truth and they are the stars of my Shi'ah in life
and in death. Through them Allah exposes all bid‘ah (innovation); they rebut all

devious plots of the schemers from this din and interpretations of the extremists...

As well as many other praiseworthy statements, establishing their virtue, honour,
status, and sainthood; the level of which cannot be articulated in words. Yet despite
this, the enemies of the Ahl al-Bayt have attacked them with all sorts of slander.
However, this does not denigrate their elevated status and significance with
Allah, His Rastil and the mu’minin in the least, just as those who were jealous of
the ambiya’ did nothing but elevate their status, and they had no effect upon the
SharT'ah of the ambiya’ except that they assisted in propagation of the truth and it

gaining acceptance amongst those of understanding.’
This very author (‘Abd al-Husayn) then adds:
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Verily we do not find any narrations supporting that which they ascribe to each of
them: Zurarah ibn A‘'yun, Muhammad ibn Muslim, Mu'min al-Taq and others like
them, despite extensive research and study. It is but defiance, enmity, slander and

defamation.?

1 Al-Muraja‘at page 727
2 Al-Muraja‘at page 731
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The author of the sub-notes of Khatimah al-Wasa'il (20/196) says:
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The narrations reported by al-Kashshi regarding Zurarah can be divided
into two categories. Some contain praise and commendation for him,
and an indication of his elevated status and noble rank in the eyes of
Imam al-Sadiq and his father (al-Baqir), as well as his superiority over his
companions in knowledge, recognition, and protecting the hadith of the
Ahl al-Bayt from being emaciated and lost. While some (narrations) prove
the opposite; that he was a liar, fabricator, hypocrite and an interpolator

in hadith.

[ say that when we scrutinise these ‘ahadith’, of praise and disparagement, we
conclude that he was indeed a liar, fabricator and hypocrite. He would fabricate
in the names of the A’immah and belie them. He displayed the most depraved
character with them, especially with Ja‘far al-Sadiq, such that it has been reported

that he passed wind in the beard of al-Sadiq as will be mentioned later.

As for the ‘ahadith’ which praise him, they do not benefit in the least and they are
all weak. If we were to accept that they are sahih (authentic), then too it does not
establish his virtue or praiseworthiness because if jarh (disparagement) and ta'dil
(commendation) are both mentioned for a narrator then jarh is given preference
over ta‘dil. In addition, the Imam often practised taqiyyah (dissimulation) with

him, as is their belief with regards to taqiyyah.

I have found the latter day scholars of the Shiah, such as the author of Mujam
Rijal al-Hadith, Abt al-Qasim al-Kho'T (7/ 230, 234, 238), making a mockery in
attempting to establish credibility of this narrator, who was cursed by the
A’immah. They do this with statements such as:
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The narrations disparaging him fall into three categories:

Category one: Those which indicate that Zurarah doubted the Imamah
of al-Kazim, because his (Zurarah’s) son sent slaves to Madinah after the
demise of al-Sadiq to explore the matter of Imamah.

Category two: Those narrations indicating that such acts were perpetrated
by Zurarah which negate his Iman.

Category three: That which has been reported from the Imam disparaging

Zurarah.

We will now present before you those narrations reported in condemnation of

Zurarah, which have been reported by al-Kashshi.

Ja'far al-Sadiq exposes the lies of Zurarah

O5F o Ot e Skl 5016 LU ey e LB 5 s gy o LS
b 0B inar Wil i W alll oo 5 10 5 55105 Comons £ B OWCe 0l (g2 o I e oy i
%;um@;muppioimduw:Ju?taﬁys)\,jwu):uwww&

Ibn Maskan narrates that heard Zurarah saying: “May Allah have mercy
upon Abi Ja‘far (Imam al-Baqir)! As for Ja‘far, verily my heart has turned
away from him.” I asked what has caused Zurarah to make such a statement
and I was told: “Aba ‘Abd Allah (Ja‘far) has exposed his lies, this is what has
prompted him to say this.”

1 Rijal al-Kashsht page 145 sub-note: 228
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Zurarah issues rulings according to his own opinion in halal and haram

It is reported in Rijal al-Kashshi (page 156, sub-note: 257) on the authority of Ibn

Maskan:
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We were discussing some aspects pertaining to halal and haram in the
presence of Zurarah when he expressed his own opinion regarding it. I
asked him: “Is this based upon your own opinion or narration?” he replied:

“I know better! Are not some opinions better than narration?”

Zurarah fabricates against al-Sadiq

It is reported in Rijal al-Kashshi (page 157 sub-note: 258) on the authority of

Hisham ibn Salim:
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Zurarah said to me: “You will not see upon the wood (of this pulpit) except
Ja'far (that is he is the promised al-Mahdi).” When Abi ‘Abd Allzh (Ja‘far)
passedaway,Iwenttohimandaskedhimtorepeatthe hadithhehadnarrated
to me. I related it to him and I was afraid that he would deny it. He replied:
“Verily, by the oath of Allah, I did not say this except of my own accord.”

Zurarah believed in the termination of the line of Imamah
Al-Kashshi reports from Zurarah (page 157 sub-note: 260):
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Abi Ja'far (Imam al-Bagqir) said to me: “Narrate from the Bani Isra’il, it is
not a problem.” I then said to him: “May I be sacrificed for you! By Allah,
in the ahadith of the Shiah are matters more astonishing than there
ahadith.” He then asked: “And what is that, O Zurarah?” So I dispelled this
thought from my heart, and remained silent, not mentioning anything
which I intended to say. Imam al-Baqir then said: “Perhaps you refer to
al-Ghaybah (occultation)?” I replied that it was and he said: “Attest to it for
verily it is the truth.”

The narration indicates the misgivings of Zurarah because he did not remain
silent and did not attest to what was said to him except under the pretence of
taqiyyah. This is supported by a number of narrations which state that he ceased
believing in the line of Imamah until he died, thus applying to himself the famous

ShiTnarration:
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Whoever dies and he does not recognise the imam of his time, has died

upon a death of ignorance.

Zurarah doubts the knowledge of al-Sadiq

Al-KashshT has reported (page 158 sub-note: 261):
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Ibn Maskan narrates that he heard Zurarah say: “I used to regard Ja'far

to be more knowledgeable than what he actually is.” The reason for this
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is that he once asked Imam Ja‘far about one of our companions, who had
concealed himself on account of his fines. He asked: “May Allah elevate
you! One of our companions has concealed himself on account of his fines;
if this matter will be resolved quickly then he will be patient and come
forth with al-Qa@’im and if this matter is going to be delayed then attend
to his fines.” Imam Ja'far replied: “It will happen, Allah willing” Zurarah
asked: “Will it happen in a year?” Imam Ja‘far replied: “It will happen, Allah
willing.” Zurarah asked: “Will it happen in two years?” Imam Ja'far again
replied: “It will happen, Allah willing” Zurarah then left and decided for
himself that it will happen in two years but it did not, he thus said: “I used

to regard Ja‘far to be more knowledgeable than what he actually is.”

Zurarah belies al-Sadiq

On page 158 (sub-note 262) of Rijal al-Kashshi it is mentioned:
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‘Isa ibn AbT Mansiir, Abli Usamah al-Shiham and Ya'qiib al-Ahmar narrated
that they were sitting with Imam Ja'far, when Zurarah entered and said:
“Al-Hakam ibn ‘Uyaynah has reported that your father said: “Perform
your Maghrib salah elsewhere than Muzdalifah.” Imam Ja‘far replied: “I
have reflected upon this; my father has never said this. al-Hakam has lied
upon my father” Zurarah then left and he was saying: “I do not see that

al-Hakam has lied upon his father.”

5o

Most certainly Imam Ja'far al-Sadiq &= has spoken the truth when he said:

We the Ahl al-Bayt are all truthful and have not been spared from liars who

fabricated against us and tarnish our honesty with their falsehood.

and amongst those guilty of this, is this narrator (Zurarah).
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Zurarah opposes al-Sadiq in the definition of al-Istita'ah

Al-Kashshi has reported (page 145) that Hisham ibn Ibrahim al-Khatali al-
Mashriqf said:

b O35 S 1 Gl ) el J BT JB = ndl pas = Jl sl ol plia e
il U asTs Y s § elasdl paaly5 condies 8055 condie Lgd e i g o dellazu Y]
L{LJJGdﬂjw)ww:.]_j;\).:MUJUJ_}J;UA.?EJ‘))J}E}QP%Y‘@5)U)J}%LA¢TJ
S UL il G o1 JE Uy bl I e Sy alll s T gy 05 € 0055 0 8
ﬁTéwdﬁﬁtwlM$idﬂyddu)W:«Ul.&&ﬁid&é‘d\;?w&;ﬁ\b{%

Sl g lia dll e

Abu al-Hasan al-Khurasani said to me: “What do you say regarding al-
Istita‘ah (ability) after Yanus, following the opinion of Zurarah and the
opinion of Zurarah is incorrect?” I replied: “No! May my parents be
sacrificed for you! What Zurarah says regarding al-Istita'ah and with
regards to taqdir; we absolve ourselves from it. It is not from the din of
your forefathers.” AbT al-Hasan then asked: “Then what do you all say?”
I replied: “The opinion of Abl ‘Abd Allah (Imam Ja‘far). He was asked

regarding the verse:
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Hajj to the House (the Ka'bah) is a duty that people owe to Allah, who have
the ability to find a way there.

What is the meaning of al-Istita'ah and he replied: “Health and wealth.”
Thus, we adhere to the opinion of Abii ‘Abd Allah. AbG al-Hasan said: “This
is the truth.”

This is what al-Najjashi in his Rijal and al-TusT have referred to when they said he
(Zurarah) has a book on al-Istita‘ah and Jabr (denouncing the belief of taqdir).

5o

Most certainly Imam Ja'far al-Sadiq & has spoken the truth when he said:

We the Ahl al-Bayt are all truthful and have not been spared from liars who

fabricated against us and tarnish our honesty with their falsehood.
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Ja'far al-Sadiq curses Zurarah three times

It is reported in Rijal al-Kashshi (page 147):
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Ziyad ibn Ab1 Halal narrates: I said to Imam Ja‘far al-Sadiq &i: “Zurarah
has narrated from you regarding al-Istita‘ah, so we have accepted what he
has said from him and attested to it. However, I would like to present what
he has said before you.” Imam Ja‘far 45 asked me to relate it and I said: “He

alleges that he asked you regarding the verse:
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Hajj to the House (the Ka'bah) is a duty that people owe to Allah, who have
the ability to find a way there.

and you replied: “Whoever has provision and a conveyance.” He then
asked: “So whoever has provision and a conveyance, he has the ability for
hajj, even if he did not perform hajj?” and you affirmed this. Imam Ja‘far
@iz replied: “This is not how he asked the question nor did I reply in this
manner. He has lied upon me, by the oath of Allah. He has lied upon me, by
the oath of Allah. May the curse of Allah be upon Zurarah! May the curse of
Allah be upon Zurarah! May the curse of Allah be upon Zurarah! In actual
fact he said to me: “Whoever has provision and a conveyance, does he have
al-Istita‘ah for hajj?” I replied that it is wajib (obligatory) upon him. He
asked: “So he is the one who has al-Istita‘'ah?” I replied: “No! Not until he is

given permission.” Go and inform Zurarah about this”
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Ziyad reports: “I then entered Kafah and met Zurarah, and informed him
of what Imam Ja'far 4% had said. He fell silent when hearing that he had
been cursed (by the Imam). He then said: “As for him, he has granted
me al-Istita'ah from avenues which he does not have knowledge of. This

companion of yours lacks the faculty of conversation.”

In place of apologising for his error, Zurarah insisted that the Imam does not
know, and the Imam lacks insight or the faculty of conversation, according to
his own understanding. However, the supporters of Zurarah are still bent upon
elevating Zurarah and instead cast aside the word of their Imam, whom they
regard as ‘infallible’ and the ultimate proof. They still regard Zurarah as truthful
even when he belies the infallible Imam. This is despite the fact that they have

reported from the Imam in an authentic hadith from Yahya al-Khath‘ami:
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Hafs al-KanasT asked Imam Ja‘far when I was present, about the verse:
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Hajj to the House (the Ka'bah) is a duty that people owe to Allah, who have
the ability to find a way there.

What does it mean? Imam Ja'far replied: “He who is in good health, his
path is clear, he has provisions and a conveyance; he is the one who has
ability for hajj.” Or he said: “the one who has wealth.” Hafs al-Kanasi then
asked: “So if he is in good health, his path is clear, he has provisions and a
conveyarnce, but does not perform hajj; is he of those who have the ability

to perform hajj? Imam Ja'far replied: “Yes!”*

1 Al-Wasa'il 8/22 sub-note: 4
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It is reported in Rijal al-Kashshi *:
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‘Abd al-Rahim al-Qasir reports that Imam Ja‘far said to him: “Go to Zurarah
and Burayd, and say to them both: “What is this bidah that you have
innovated? Do you not know that Rastlullah = has said that every
bid‘ah is innovation?” ‘Abd al-Rahim replied: “I am afraid of them, send
Layth al-Muradi along with me.” We then went to Zurarah and relayed to
him what Imam Ja'far had said, he replied: “By Allah! He has granted me
ability and he does not know.” As for Burayd he said: “I will never retract

what I have said ever.”
On page 150, sub-note 243, it is reported:
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Hariz reports: I left for Persia and Muhammad al-Halbi left for Makkah at
the same time, and we happened to meet on route. I asked him to inform
us of something new. He replied: “Yes! I come to you with something you
will not be pleased with. I informed Imam Ja‘far &% about what you have
said regarding al-Istita‘ah and he replied: “It is not of my din nor of the

din of my forefathers.” So I said: “Now you have hardened my heart, I take

1 2/148 sub-note: 236
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an oath by Allah, I will not visit them when they are sick, I will not attend
their janazah, nor will I give them anything from the zakah of my wealth.”
Imam Ja‘far then sat up and asked what I was saying, so I repeated it to him.
He then answered: “My father used to say that they are a nation whose
faces have been forbidden from the fire of Jahannam.” I then replied: “May
I be sacrificed for you! Why then did you say to me that it is not of your din
nor of the din of your forefathers?” Imam Jafar replied: “I intended by my

statement to refer to Zurarah and others like him.”
On page 146, sub-note: 231, it is also reported:
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Abi Basir reports that he asked Imam Ja‘far 4% about the verse:

Al i s 505

Those who have Tman and do not mix their iman with wrong-doing.

He replied: “I seek Allah’s protection for us and you, O Abt Basir, from
that wrong-doing. This is that which Zurarah and his companions have

committed and Abt Hanifah and his companions.”

Zurarah will die forlorn

It is reported in Mujam al-Rijal (7/241) that Imam Ja'far said:

oo JB 55 2 055 8 2 58 (Goeodd] 8 Ty S5 (50 I 5 sy o
b Y] 505 @ pmr ¥ s (Pl s U

Zurarah will not die except forlorn.
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Zurarah did not rely on Imam Ja'far

It is reported in Rijal al-Kashshi (page 152 sub-note: 247) from Walid ibn Sabih:
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I entered upon Imam Ja‘far &5 and Zurarah came towards me, leaving the
house of Imam Jafar 4. Imam Ja'far & then said to me: “O Walid! Are
you not astonished with Zurarah, he asks me about the actions of these
people? What does he intend? Does he wish for me to tell him: No! So that
he may relate this from me?” He then said: “O Walid! Since when do the
Shtah dispute eating their food, and consuming their drink, and resting in

their shade since when do the Shi'ah ask about things such as this?”

Zurarah spies upon al-Bagqir
On page 140, it is reported that Hisham ibn Salim said:
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Zurarah said that he asked Imam al-Baqir about the stipends of those who
perform tasks for the government and he said it is not a problem.” Imam
al-Baqir then said: “Zurarah’s intention is to inform Hisham (who was the

khalifah) that I have ruled the stipends of the khalifah to be haram.”

Al-Sadiq derides Zurarah and the progeny of A'yun

Al-Kashshi reports on page 149, sub-note: 238:
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The progeny of A'yun was mentioned in the presence of Imam Ja'far and
he said: “By Allah! The progeny of A'yun does not intend except to gain

control”
On page 153 (sub-note: 250) it is reported from Hanan ibn Sadir:
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A person wrote a letter in my presence to Imam Ja‘far asking about what
the Jews, Christians, Zoroastrians, and polytheists say; is what they say
of that which He has desired that they speak? Imam Ja‘far said to me:
“Verily these are the proclamations of the progeny of A'yun. It is not of
my din nor of the din of my forefathers.” I said: “I do not have except this

proclamation.”

The narrations regarding al-Istita'ah have already been discussed, and with
certainty it is not of the din of al-Sadiq &%z nor of his esteemed forefathers.
Imam al-Sadiq Vas refuted this belief, which Zurarah has ascribed to him, but

Zurarah distorted his speech. This left Imam al-Sadiq &z with no option but to

expose his deceit and fabrications, and curse him three times.

Zurarah claims the Qur’an has been altered

On page 155 (sub-note: 254) it is reported that ‘Abd Allah ibn Zurarah reported:
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Zurarah sent his son’s slave to enquire about Abil al-Hasan (Misa al-
Kazim) but he passed away before his slave could return to him. He then
took the mushaf, raised it above his head and said: “Verily the Imam after
Ja'far ibn Muhammad is he whose name is between these two covers,
explicitly mentioned in the Qur’an, amongst those whom Allah has made
compulsory upon His creation to obey. I believe in him.” Abii al-Hasan (al-
Rida) was informed of this and he said: “By Allah! Zurarah was migrating
to Allah Ta'ala”

Ibn Babuwayh al-Qummi has reported in Kamal al-Din (page 80):
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When Zurarah sent the slave of his son to Madinah to make enquiries
after the passing of Imam Ja‘far and things became desperate for him, he
took the mushaf and said: “The one whose Imamah is established in this

mushaf, he is my imam.”

Burayd ibn Mu‘awiyah al-‘Ajali

Al-'‘AmilT has said regarding him in al-Wasa’il (20/145-146):
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A facet of our companions, a reliable fagth. He has a unique position with
the A’immabh, as stated by ‘Allamah (al-Hilli), and al-Najjashi has made a
similar statement. Al-Kashsht has included him amongst the companions
of ijma’ as stated previously. Great praise has been reported for him, and
amongst the narrations is a little disparagement, the reason behind it

being the same as for Zurarah.
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They have exaggerated in the praise for this individual even though he has been

O

cursed by the ‘infallibles’. Al-Kashshi reports that Imam Ja'far &z said:
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May the curse of Allah be upon Burayd and may the curse of Allah be upon

Zurarah.

Layth al-Bukhtari al-Muradi- Abu Basir

Amongst their narrators is Abl Basir and he used to partake in intoxicants and

was persistent in its consumption just as his ‘pious predecessors’.
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Kulayb ibn Mu‘awiyah reports: “Abt Basir and his companions would drink
nabidh, which they would dilute with water. I informed Imam Ja‘far about
this and he said to me: “How can water become a purifier of intoxicants.
Order them not to drink even a little from it.” I said that they say, al-Rida
from the family of Muhammad (Js<zii) has permitted it for them. Imam
Ja'far replied: “How have the family of Muhammad (Js.#ii) permitted it
when they do not drink even a little of it. Abstain from its consumption!”
We then all (later) gathered before Imam Ja'far and Ab{ Basir said to him:
“He has come to us with such and such?” Imam Ja'far replied: “O AbQ
Muhammad! He has spoken the truth. Water does not purify intoxicants so

do not consume of it, be a it a little or a lot.™

The Shiah are in consensus in ruling this individual as reliable despite his

condition being the same as Zurarah in being disparaged, as will be discussed.

1 Furia‘al-Kafi 6/411-412
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Al-Ardabili says:
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Al-Ghada'irthassaid: “ImamJafar would express disgust with him and would
be annoyed by him. His companions differed regarding him.” According
to me, the disparagement was regarding his din, not his narrations, and
according to me he is reliable and one upon whose narrations one can rely
upon. He is amongst our companions of the Imamiyyah, who report sahth

ahadith which we mentioned first. The statement of al-Ghada'irT does not

necessitate disparagement.”

They continue to defend him despite the derision from the ‘infallible’ Imam such

that they were forced to search for imaginary excuses for him, saying:
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We have discussed alittle of that which emanated of their politics regarding
him under the biography of Burayd ibn Mu‘awiyah al-Ajali.?

Their Shaykh, Ja'far al-Sabhan said:
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In many chains of narration, approximately 2275, the name “Abt Basir”
appears, thus there is difference of opinion regarding who is implied just
as there is difference of opinion regarding the number of people who hold

this title. The minority are of the opinion that there are two, while a few

1 Rijal al-Kashshi page 159, sub-note: 265
2 Hamish Rijal al-Najjasht 2/163
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others are of the opinion that there are three, while a great many are of the
opinion that they are four. While many a time it becomes apparent from

some there are more than this as well.!

However, the most famous opinion, as mentioned above, is that it is shared by
four individuals, as elucidated by Ibn Dawiid, al-Tafrashi and ‘Allamah Mamagant.

Ibn Dawud says that the four are:

1. Layth ibn al-BukhtarT

2. Yasuf ibn al-Harith al-Batri

3. Yahya ibn Abi al-Qasim

4. ‘Abd Allah ibn Muhammad al-Asadi

These four are not all reliable narrators as indicated in Mujjam Rijal al-Hadith.
Some of them have stated that the name “Abt Basir” is shared by both reliable
and unreliable narrators. As a result of this the majority of these narrations can

no longer be substantiated from.?
Al-Najjasht has said under the biography of Abi Basir al-Bukhtari al-Muradt:
Abi Muhammad, and it has been said that he is AbT Basir al-Asghar.

Just as al-TasT did not consider him reliable and disregarded him....That is why
al-Tastart said: “Al-Shaykh and al-Najjashi disregarded him.™

As for Ibn al-Ghada’irT, he said:
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1 Kulluyat fi ‘TIm al-Rijal by Ja‘far al-Sabhant

2 Rijal Ibn Dawud page 214

3 Mujam Rijal al-Hadith 21/47

4 Kulliyat fi ‘Ilm al-Rijal pg. 467, Qams al-Rijal 11/119
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Layth ibn al-BukhtarT al-Muradi Abd Basir whose agnomen was Abi
Muhammad, Abi ‘Abd Allah (Ja‘far al-Sadiq) would be infuriated and
annoyed with him. His (Aba ‘Abd Allah) companions have differed
regarding him. According to me, the criticism against him was only about

his din, not his hadith; and according to me he is reliable.!
Al-Kashsht narrates from Hammad al-Nab who says:
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Abu Basir sat at the door of Aba ‘Abd Allah seeking permission. He was
denied permission upon which he remarked: “If we had with us a dish, he
would have definitely granted permission.” Thereafter a dog appeared and
defecated on the face of Abii Basir. He cried: “Oof! Oof! What is this?” His

companions replied: “It is a dog that defecated on your face.”?
Another narration, on the authority of Hammad al-Nab, who says:
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I, Ibn Abi Yafir, and another individual went to al-Hayrah or to another
place. We began discussing the world, so Abti Basir al-Muradi said: “Listen
well, if your companion (referring to the Imam) could be successful in
acquiring it, he would have kept it to himself!” Thereafter, he went to take
a nap. As he done so, a dog came by and was about to defecate on him. I
stepped forward to dispel it, but AbT Ya'fur said: “Leave it!” The dog then

proceeded on to defecate in his ear.?

1 Mujjam Rijal al-Hadith pg. 142, Biography of Layth ibn al-BukhtarT

2 Rijal al-Kashshi pg. 172 Tangih al-Magqal 2/45 (1998), Mujam al-Rijal 14/148, Majma’ al-Rijal li -Qahba’t
5/85

3 ibid
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How does ‘Abd al-Husayn explain the statement of Aba Basir: “If we had with us a
dish, he would have definitely granted permission”? O ‘Abd al-Husayn, is this the
great service rendered by Aba Basir to al-Sadiq?

Al-Kashsht narrates (pg. 169 hadith: 285), from Abu Ya'fiir who says:
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I went out to the suburb seeking some dinars by means of which I could
perform hajj. Amongst our group was Abii Basir. I said to him: “O Abi Basir,
fear Allah, for indeed you are a wealthy man!” He replied: “Remain silent!
If the entire world were to fall in the destiny of your companion (Imam

Ja'far), he would have wrapped it under his garment!”

It is well-known that “your companion” in the above texts refer to none other
than the infallible Imam, as explained by the commentator of al-Kashshi and
Hashim Ma'raf.!

As if it was not enough to attack the personality of al-Sadiq without any grounds,
he even desires to perform hajj using the wealth of others, despite being a wealthy
person. It was nothing but jealousy that had blinded his heart, to the extent that he
alleged that al-Sadiq had the same agenda and mentality as him, that if the entire
world were to fall in his destiny, he would have wrapped it under his garment.
The question arises: Is it possible that he repented from his unethical conduct?
The reality is that he only increased his criticism, blasphemy and mockery of al-
Sadiq. Thus we find him accusing the Imam of having insufficient knowledge and

being ignorant of the laws of SharTah.

Al-Kashsht (pg. 171-172 hadith: 292) narrates from Shu‘ayb al-'Aqraqifi who

narrates that Aba Basir said:

1 Dirasat fi l-Athar wa l-Akhbar pg. 233
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I asked Abii ‘Abd Allah (Imam Ja‘far) regarding a woman who marries even
though she has a husband who done zihar! upon her? He answered: “The
woman will be stoned and the man will be lashed one hundred times, since
he did not enquire.” Shu‘ayb says: “Thereafter, I went to Abi al-Husayn
(Imam al-Rida) and asked him: “What is the law regarding a woman who
marries despite having a husband?” He replied: “The woman will be stoned
and there will be no action against the man.” Later, I met Aba Basir and
told him: “I asked Abt al-Hasan regarding a woman who marries despite
having a husband and he replied: ‘The woman will be stoned and there will
be no action against the man.” Abl Basir responded by wiping his hand on
his chest and saying: “I don’t think that the intelligence of our companion

1”

(the illustrious Imam) has reached its climax

The author of the footnotes of al-Kashshi says under the commentary of this:

“Tanaha means that which has reached its climax and culmination.”

The author of the footnotes of Majma’ al-Rijal says: “We seek the protection of

Allah from these two narrations.”

These two narrations have also been narrated by al-Tusi in Tahdhibayn, i.e. al-

Tahdhib and al-Istibsar.?

The author of Mujjam al-Rijal says: “Al-Shaykh narrated this narration with a

slight difference in the text.”

1 Zihar: when the husband compares his wife to his mother implying that he has taken her to be

forbidden for him.

2 Al-Istibsar 3/190, hadith: 687 ‘Chapter of a Man who Marries a Woman and only Finds out that She
was Married after Sleeping with Her’, al-Tahdhib 7/487 hadith 1957 ‘Chapter of the Additional Laws

of Nikah’
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He also narrated the meaning of this text with his chain of narrators from Ahmad

ibn Muhammad from Ibn Abi ‘Umayr from Shu‘ayb who said:
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I asked Abii al-Hasan (al-Rida) about a man who marries a married woman.
He said: “They will be separated.” T asked: “Will the man be whipped?” He
replied: “No, what crime did he commit that he should be whipped?” I left
his presence and Abii Basir was in front of the gutter (of the Kabah), so I
informed him of the question and the answer that was offered. He asked
me: “Where am 1?” I replied: “In front of the Ka'bah.” Thereafter he lifted
his hand and said: “By the oath of the Rabb of this house (or he said the
Rabb of this Kabah)! I heard Ja‘far saying: “Indeed ‘Al passed the verdict
regarding a man who marries a married woman, that he will be flogged
according to the hadd (prescribed punishment) and the woman will be
stoned to death. Thereafter he (‘Ali) said (to the man): ‘If I knew that you
already had knowledge about it, I would have crushed your head with a
stone.” Thereafter Ab Basir said: “The only thing that scares me is that

he has been given the knowledge of his predecessor.™

The most amazing fact is that they have found fault with their infallible Imam
and defended Abt Basir! This was done by fabricating a few theories exonerating
him of his offences. These include the following preposterous explanations; ‘the
narration does not indicate that he condemned the Imam’, ‘at most, he was not
completely cognisant of the knowledge of the Imam at that time, due toa doubt that
occurred to him. That is, he imagined that the verdict of the Imam contradicted
the verdict that reached him from the ancestors of the Imam. This does not affect
his reliability, over and above the fact that it cannot be proven that he remained

upon this view’ and ‘this narration was an act of Tagiyyah (dissimulation)’.

1 Al-Tahdhib 10/25, hadith 76, ‘Chapter on the Punishment of Adultery’
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Their claim that Abti Basir was not completely cognisant of the knowledge of the
Imam is indeed astonishing! Did he not take an oath by the Rabb of this house or
the Rabb of this Ka'bah that he heard Ja'far saying: “Indeed ‘Alf passed the verdict
regarding a man who marries a married woman, that he will be flogged according
to the hadd and the woman will be stoned to death,” and thereafter he said: “If I
knew that you already had knowledge about it, I would have crushed your head
with a stone.” After which Abl Basir added: “The only thing that scares me is that

that he has been given the knowledge of his predecessor.”

Further, the claim of Taqiyyah also does not make sense. This is so because Abii
Basir was adamant that the Imam has insufficient knowledge and he is the one
who attacked the Imam. He himself was not an Imam, due to which it could be
falsely claimed that the Imam resorted to Taqiyyah. Therefore this answer is

absolutely fatuous.

This narration also reveals to us that Abh Basir belied the Imam al-Rida or he
falsely attributed something to al-Sadiq, thus he attacked both of his infallible
Aimmah. Now, who will be called a liar, one of the two A'immah or Abti Basir?

As for the statement of Abi Basir: “I think the knowledge of our Imam has not
reached its culmination”, we will leave the responsibility of explaining it upon
this compiler. 1t appears in Wasd'il al-Shi'ah (16/287) from Shu‘ayb al-‘Aqraqaft

who said:

o) I LSl ol w3 e i il ool il o olily ey ol Lo s alll e ol e o8
Al 220 SE T B Sk s 4 )5 b I ) J6 L nes 36l 2
@L@,su/qa_;Léis:Mﬁwutﬁs;wu}ﬁ‘wﬁmwuxxaiwww {4l
Lot 18 e 1) e b s f J I ) b 3 LIS T, 01y L ol omn 5 i

ST U L B € e AL Lot el I € LS T i3 S5

I was in the presence of Abu ‘Abd Allah with a few others. Amongst us

was Abil Basir. The people of the mountain were asking him regarding the

slaughtered animals of the people of the Book (Jews and Christians). Abi
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‘Abd Allah replied: “You have definitely heard that which Allah says in his
Book.” Referring to the verse: “And do not eat from that on which Allah’s
name was not taken...”* They responded: “We would like you to inform
us.” So he said to them: “Do not eat it.” When we left from there, Abii Basir
said: “I take responsibility for all of it. There is no sin in consuming it.
Indeed I have heard both, him and his father commanding that it should be
consumed and thus we consumed it.” Thereafter Abi Basir said to me: “Ask
him.” Hence I said to him: “May I be sacrificed for you, what is your opinion
regarding the slaughtered animals of the people of the Book?” He replied:
“Were you not present this morning? Did you not hear?” I said: “Indeed I

was present!” thereupon he said: “Do not partake of it.”

This narration has been reported by al-TasT in his Tahdhib. The last portion is as

follows:
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Abt Basir then said: “Partake of it.” Thereafter he said to me: “Ask him a
second time.” He replied in the same manner that he replied the first time.
Abi Basir came back to me and repeated his previous statement, i.e. “I take

responsibility, eat it.” Then he said to me: “Ask him (once more).” I replied:

“I cannot ask him more than twice.”

I say, Abll Basir is insisting upon the incumbency of the Imam retracting his
verdict. Despite his insistence and his repeated questioning of al-Sadiq and the
reply of al-Sadiq that it is not permissible in each instance, whereas there was
no third person with them in his company, they (the Shah) still unsuccessfully
try their best to defend him and prove that he was definitely the correct one.
This demands that they concede that their Imam was mistaken, even though they
believe that he was totally infallible. They use all their abilities to defend this
narrator who has been criticised, to the extent that one of them even said: “The

narration of Abti Basir should be understood to be an act of Tagiyyah”.

1 Siirah al-An‘am: 121

88



I say, that means, Abl Basir was al-Sadig (the truthful one) and Imam al-Sadiq was
al-Kadhib (the liar) according to them.

Furthermore, Abl Basir would visit the infallible Imams whilst he was in an

impure state. Al-Sayyid Ahmad writes in al-Tahrir:
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And from that is, he would enter his presence whilst being impure, so he
prohibited him from that.

Abt Bukayr narrates; I met Abti Basir al-Muradi so I asked him: “Where are you of
to?” He replied: “I am on my way to your master.” I said to him that I will go along
with him. So we continued until we entered upon him, whereupon he gave Abu

Basir a stern look and rebuked him saying:
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Is this how you enter the homes of the ambiya’; whilst you are impure?
Abi Basir replied: “I seek the protection of Allah from his anger and your

anger. I seek forgiveness from Allah, I will not repeat this.”!

Al-Dehlawt has definitely spoken the truth when he said that some of the narrators
of the Shrah were expelled by Ja‘far al-Sadiq from his gathering, yet the Shiah

rely upon them as explained.

Hisham ibn al-Hakam

According to the Shiah, he is the individual who was responsible for stitching
together the concepts of Imamah, Wisayah and ‘Ismah (infallibility of the
Aimmah). He formed the rules and principles regarding it. Al-"Amili states in his

Wasa'il:

1 Al-Kashshi pg. 171, al-Tangih 2/45, Mu/jam al-Rijal 14/148, Majma" al-Rijal 5/83
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He is amongst those who stitched together the discussion on Imamah, and

he systemised the madh-hab (Shi'ism) by means of logical proofs.!

The Shiah have defended this anthropomorphist to the extent that ‘Abd al-

Husayn stated in his trumped up, al-Murgja‘dt:
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He has been accused of anthropomorphism and other outrageous crimes
by those who wish to extinguish the light of Allah from its lantern, due
to jealousy and enmity for the Ahl al-Bayt. We are the most acquainted

1 Al-Wasa’il 20/360, Jami‘ al-Ruwat 2/313 - therefore, Hisham ibn al-Hakam is the first person to
systemise and develop the doctrine of the Shiah, according to them. He shares this claim with
Shaytan al-Taq. Al-Kashshi narrates in his Rijal that which indicates that the news of Hisham ibn al-
Hakam'’s development of the doctrine of Imamah reached Hartin al-Rashid, when Yahya al-Barmaki
said to him: “O Amir al-Mu’minin, I have investigated the matter of Hisham. He claims that Allah
has placed an Imam on his land besides you, whose obedience is compulsory.” Hartin exclaimed in
surprise: “Allah is above all inconsistencies!” Yahya said: “Yes, and he claims that if Allah commands
him to emerge then he will do so.” It is apparent, as proven by this text that Hartin was taken aback
by this news. Therefore, it is Hisham ibn al-Hakam, Shaytan al-Taq and their followers, as will be
explained, who revived the idea of Ibn Saba’ regarding Amir al-Mu’minin ‘Al & and then spread it
amongst the rest of the followers of the Ahl al-Bayt. They exploited some of the occurrences which
were not in favour of the Ahl al-Bayt, like the martyrdom of ‘Al and al-Husayn &z, to stir up the
emotions of the masses. Thus, this doctrine found some ground and thereafter the scholars of the
Shiah held onto it and penned it down in their books under the section of beliefs. Al-Kashshi narrates
from Ytnus who says: “I was with Hisham ibn al-Hakam at his masjid in the evening when Salim
came to him. Salim told him that Yahya ibn Khalid said that he (Hisham) had made the din of the
Rafidah incomprehensible, as they are of the belief that the din cannot exist without a living Imam
and they do not know whether their current Imam is dead or alive.” Upon this Hisham said: “It is only
necessary for us to believe that the Imam is alive and present, but he is hidden from us, until the news
of his death reaches us. As long as the news of his death does not reach us, we will remain firm on the

belief that he is alive.” Refer to Rijal al-Kashshi pg. 258 (477), pg. 266-267 (480)
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ones with his stance and we have in our possession his biography and his
sayings. He has authored in defence of our religion that which we have
already indicated to. Hence it is impossible that any of his sayings remain
hidden from us, especially since he is from our predecessors and amongst
those who will receive us. This is more so when it is known to others, since

they are far from our religion and viewpoint.!
He also states:

None of our predecessors were tainted by any of the crimes attributed
to them by the opposition. We cannot find any trace of that which was
attributed to Zurarah ibn A'yun, Muhammad ibn Muslim, Mu'min al-Taq
and their likes, notwithstanding how we had exhausted our resources and
energies in trying to find them. It is nothing but injustice, enmity, slander
and accusations. ....Is it possible that these type of crimes be attributed to
man of excessive virtue the like of Hisham! Never, instead the opposition
have preferred false speech and rumours as a result of their oppression

and jealousy of the Ahl al-Bayt and those who subscribe to their views.?

I say, in refutation of these people, especially this author who asserts that he
exhausted resources and energies in trying to find them. You described al-Kafi in

your al-Murgja‘at (pg. 390) in the following manner:
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And the best of compilations that are based on them (the four hundred
sources) are the four books, which have remained the references of the
Imamiyyah in all their primary as well as subsidiary matters from the first

century up until the present era. They are al-Kaft, al-Tahdhib, al-Istibsar and

1 Al-Murgja‘at (the dialogues), dialogue 110 pg. 390
2 Al-Muraja‘at pg. 391-392

91



Man La Yahduruhu al-Fagih. These books are mutawitir and their contents
are undisputedly accurate. Al-Kaft is the earliest of them, the greatest, best

and the most well-preserved.

Therefore, we will quote those ahadith of al-Kafi, regarding which he claims ‘the
contents are undisputedly accurate’. This will serve as proof against him and his
cohorts who claim that they exhausted their resources. Just as it will serve as
proof against those who claim that the scholars are unanimous regarding the
reliability and high rank of this anthropomorphist in the sight of the A'immah,
but the Ahl al-Sunnah have criticised him and he was condemned in certain

reports for being an anthropomorphist.

Al-Kulayni, who they have dubbed Thiqat al-Islam, states in his al-Kaft with his

isnad from ‘Alf ibn AbT Hamza